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Preface

This book is the result of a long and successful cooperation between many
talented scholars, many good supporters and several generous donors.

The first empirical research into the relationship between religion and
human rights in Norway and Swedenwas set inmotion in the project ‘Religion
and Human Rights’, under the direction of Johannes van der Ven (Nijmegen),
with Trygve Wyller as the Norwegian coordinator.

The idea of writing a book about the relationship between the sacred and
secular arose in a conversation between Lisbet Christoffersen (Roskilde) and
Trygve Wyller on a bus journey between Nijmegen (the Netherlands) and
Amsterdam, after a conference that was part of Van der Ven’s project. The
project has been ongoing ever since.

Funding for the Norwegian empirical research into the relationship
between religion and human rights came from the research network Culcom-
Cultural Complexity in the new Norway, at the University of Oslo. Culcom
funded the sub-project that allowed researchers at the KIFO research centre
(KIFO: Botvar/Stifoss-Hansen) to carry out a questionnaire survey.

During the period 2008 to 2012, the three editors held several workshops
and seminars at the University of Oslo. Among other things, they included two
international and interdisciplinary conferences held in 2010: ‘Religion, Value
Systems andCitizenship in LateModern Europe’ from3 to 4 June 2010, and the
conference ‘Complexity and Legitimacy : Religion, Secularity, and Values in
the Polis’, from 18 to 20 November 2010. These activities were all financed
through substantial contributions from the interdisciplinary research net-
work PluRel- Religion in Pluralistic Societies, at the University of Oslo.

We would like to express our warm and sincere thanks to all these
important financial contributors. This kind of international and interdisci-
plinary research cannot be undertaken without the financial support of those
who dare to take a different and new track.

It is more than six years since the various activities that have indirectly led
to this book were initiated. Kaia Schultz Rønsdal and Kristin Gustavsen have
provided invaluable professional assistance in different parts of the process.
They deserve great thanks!

We are alsoproud topublish this book through the publishers Vandenhoeck
& Ruprecht, and would like to thank the editor Joerg Persch and his colleagues
for excellent and professional follow-up.
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Last but not least, we would like to thank all the researchers who we have
cooperated with on the sub-projects that have resulted in this book. While all
of them have perhaps not been given equal focus in this book, they have all
made very valuable contributions to the discussions and to the expertise
required to complete the book.We hope all contributing researchers andmost
readers can identify with and relate to the perspectives we raise.

Rosemarie van den Breemer, Jos¦ Casanova and Trygve Wyller,
Oslo/Washington, June 2013
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Rosemarie van den Breemer, Jos¦ Casanova, Trygve Wyller

Introduction

The crisis ofmodernWestern secularity has prompted analysis of the category
of the secular. The presumption thatmodernity would lead to religious decline
and increasing privatization of religion and that this European pattern could
serve as a universal template for modernization has given way to an
investigation into the variety of secularities, secularizations and secularisms.

Consequently, the focus has shifted to multiple secularities in a variety of
national and cultural contexts, both in Europe and elsewhere. Scandinavian
countries such as Denmark, Norway and Sweden are notably under-
researched in this respect. In global comparisons, they are often grouped
under Europe, but in European debates, they are often omitted or placed in the
category of countries with established churches (such as England or Greece).1

Their distinctively Lutheran brand of Protestantism poses a challenge to
our theories of secularization and our conceptions of secularity. A highly
secular public (in terms of belief and practice), but a strong religious presence
in their legal systems and public institutions is a characteristic of these Nordic
countries. From the perspective of Protestant theology, this ambiguity has
been characterized as ‘a hidden sacrality’ in the secular.More interdisciplinary
research is needed, however. From the perspective of the social sciences, this
ambiguity has not been addressed other than that it reveals a lack of secularity
or secularization.

This book raises the question of Scandinavian secularity and explores a
variety of explanations or interpretations of this ambiguous reality, a situation
that the authors have dubbed ‘intertwinement’.2

Combining contributions from the social sciences (law, sociology and
political science) with theology and religious studies, the individual contrib-
utors to the book explore ways of coming to terms with this ambiguity from
within their own disciplines. For example, from a historical, contemporary
and political perspective, the book traces the formation of the early
Scandinavian states and their laws and public spaces. It shows how the king

1 Exceptions are the multidisciplinary research programme at Uppsala University : Impact of Re-
ligion: Challenges for Society, Law and Democracy, which explicitly focuses on the Nordic
countries. Likewise, the NOREL project (2009–2013) compares religious changes during the past
twenty years in Denmark, Finland, Norway, Iceland and Sweden.

2 We borrow the term ‘intertwinement’ from the legal scholar Lisbet Christoffersen (2006).
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aimed to integrate the church into the existing state and (local) public
institutions, thereby merging public and churchly functions. From the
perspective of Lutheran theology, the contributions to the book see this
intertwinement through a Lutheran lens, interpreting it as ‘a hidden sacrality’3

in the secular, which, historically, was seen as justified, because it is through
secular institutions that God’s influence can be exercised.

What this suggests (although some authors disagree) is that, rather than
understanding the Scandinavian reality as revealing a lack of secularization,4

what we might be dealing with here is a different type of secularization or
secularity : one in which a certain degree of intertwinement is key.

This has implications for the international discussion of secularity. It is now
widely acknowledged that the dominant narrative of secularity or secularism
is heavily influenced by Protestantism (e.g. Asad, 2003), and it is against this
monist notion, a wide range of publications argue, that secularism or the
secular must be pluralized.5 It is much less acknowledged, however, that an
important distinction should be drawn within the ‘Protestant category’
(exceptions include Kahl, 2009). As it has helped to shape the Scandinavian
countries, Lutheran Protestantism is set apart fromCalvinist and/or American
Protestant contexts by its fundamental intertwinement between religion and
secular public spheres, also at the state and political levels.

Consequently, what the Scandinavian cases highlight with respect to the
global discussion on secularity is that the dominant narratives of secularity
and secularism6 not only fail to convince outside theWest, they miss target ‘at
home’, in the core of the Protestant countries. One cause of this misfit, we
suggest, is not simply a diverging empirical reality, but a lack of sufficient
awareness of this Lutheran variant and the implicit Catholic or American
Protestant underpinnings of some of the central scholarly works on secularity
and secularisation. This suggests a shifting of the focus of the international
debate on the secular and the question of separation and differentiation
between religion and the secular to continuing but changing forms of
intertwinement.

3 See also Christoffersen, L. et al. (eds.) (2010a) Religion in the 21st Century. Challenges and
Transformations Ashgate; Christoffersen, L. et al. (eds.) (2010b) Law and Religion in the 21st
Century – Nordic Perspectives. Djoef Publishing.

4 Secularization understood as functional differentiation or separation of religion from the public
sphere.

5 C.f. Jakobsen and Pelligrini (ed.): 2008; Warner, van Antwerpen, Calhoun (ed.): 2010; Cady and
Hurd (ed.): 2010; Calhoun, Juergensmeyer, Van Antwerpen (ed.): 2011.

6 ‘The secular’ is typically understood as ‘the void’ or absence of religion, or the phase after
religion’s overcoming. ‘Secularism’ typically refers to a doctrine of a strict separation between
state and church and the required privatisation of religion.

Van den Breemer, Casanova, Wyller10
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General objectives

To provide an insight into this Scandinavian reality (and its internal
variations) is thus the first aim of this book (limiting the analysis to Norway,
Sweden and Denmark). Secondly, the book engages with some of the central
scholarly works on secularization and genealogies of the secular (such as
Casanova 1994 and Taylor 2007), which reveal traits of an implicitly Catholic
underpinning. Might a study of the secular and the sacred as theorized and
practiced from a Protestant, Lutheran theological perspective offer alternative
accounts? Thirdly, from the perspective of sociology or political science, can
we speak of a Scandinavian pattern of secularity and understand this inherent
intertwinement between religion and secularity as a different kind of
secularization rather than a lack of it? (And if seen as a different kind of
secularization how does this affect our conceptual understanding of ‘non-
secularization’?)

A contextual and interdisciplinary perspective

Three important scholars of religion and secularity, Jos¦ Casanova (George-
town University, USA), Kim Knott (Lancaster University, UK) and John Witte
(Emory Law, US), have developed theories and analyses of the intertwinement
of the secular and the sacred. Religion (or secularity for that matter) never
exists in an abstract form; it is always located within a specific history
(Casanova), a designated space (Knott), or within a particular historical and
dogmatic context (Witte).

By combining a contextual approach as well as a variety of scholarly
approaches, ranging from political science, sociology and law to religious
study and theology, the book highlights the presuppositions of the secular and
religion that are deeply implicated in the histories of these disciplines
(Masazuwa 2005).7 Whereas religious studies and theology have traditionally
had ‘religion’ as their explicit focus and can provide readings of the secular
through the eyes of ‘religion’ (such as, in the case of this book, Protestant
Lutheran theology), sociology, political science and law have traditionally
been perceived as quintessentially secular disciplines which operate with a
strict binary opposition between the secular and religion.

But – as this book shows in the realms of law and human rights, for example
– presumptions also prevail about law and human rights as the essence of the
secular, and are complicated by the state church histories in which these laws

7 For a similar viewpoint see Cady, Linell E. And Shakman Hurd, Elizabeth. (2010) ‘An In-
troduction’ in Comparative Secularisms in a Global Age. Palgrave Macmillan.

Introduction 11
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operate. Law and religion prove to be mutually involved.8While all disciplines
bear to some extent the imprint of a secular academic tradition, dialogue
between different disciplines will help further unsettle standard accounts of
the secular.

Approaching the secular and the sacred:
Historical and spatial dimensions

Central to modern theories of secularization was an understanding of the
secular as a temporal condition: secularity comes ‘after’ religion has
disappeared. Moreover, what Taylor has characterized as ‘subtraction
theories’ of the secular, couple this temporal dimension, to a spatial one
(Taylor : 2007). The secular is not only seen as the stage after the overcoming of
religion, but also as the void left by the disappearance of religion. Approaching
the secular along the axes of space and time is not new. The Christian category
saeculum has always had a dual temporal and spatial dimension. Yet it is
increasingly recognized that the particular modern connotations of secularity
along these dimensions (as the ‘absence of religion’ or the ‘epoch after its
overcoming’) are flawed insofar as they are upheld as the universal standard.
Targeting its temporal dimension, scholars point to a ‘post-secular’ situation
where religion is ‘back’ and, as JürgenHabermas (2006) argues, requires a self-
reflexive attitude from both secular as well as religious citizens in regard to
their participation in the public sphere. Targeting its spatial dimension,
scholars have shown that religion ‘fails’ to be absent, or to be relegated to a
private sphere but is instead part of the public sphere and the state; even, for
example, in a paradigmatic case of enforced secularization like Kemalist
Turkey (Parla &Davidson: 2008). Alternatively, a spatial emphasis has led
scholars to investigate how the body is implicated in secular formations (cf.
Asad: 2003; Jakobsen & Pellegrini: 2008, 22).

Looking at the secular through the category of space, in Kim Knott’s
terminology ‘an operational space’, allows for a grounded and original
perspective to a variety of situations or locations. Spaces can be seen as both
public domains and actual physical spaces. But they can also be conceived
metaphorically : the body is a space (topos), as are social relations and
connections. This methodology allows one to reach under the surface of what
looks like a ‘secular’ space (or ‘religious’ space) and investigate what value
postions (religion or post secular) constitute it.What is the location of religion
within and beyond it? This approach is particularly appropriate for a
Scandinavian context (although certainly not limited to it) where the traces of

8 For an excellent volume on this topic see Taussig-Rubbo, M. (et al.) 2011.

Van den Breemer, Casanova, Wyller12
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a Lutheran past or foundation lie often just below the surface. Furthermore,
following in the wake of a spatial turn in social and cultural theory (evident in
the work of, for example, Foucault, Lefebvre and Certeau) the interest for
spatial approaches within religious studies and theology is promising but still
of recent date.

Looking at secularity “through a theological lens” (Cady : 2010, 249), we see
that the Lutheran narrative of the secular is both historical and dogmatic.
Historically, the Lutheran Reformation has aimed to abolish the sacred canon
laws and remove legislation from the ecclesiastical body to that of the king,
whowas considered the only legitimate secular ruler. Dogmatically, the idea of
salvation ‘by faith alone’ implied that any kind of legislation connected to the
spiritual was thought to be wrong. The only way to relate to the generous God
was through belief, not through legislation. Hence, the canon laws were
removed and legal regulations were laid down by public authorities, kings and
sovereigns, etc. In other words, legal ‘secularity’ was part of the Reformation‘s
intention and part of a theological plan. The Reformation theologians had
their focus on God‘s salvation of souls and viewed the ‘secularity’ of the
Reformation legislation as God’s will.

There is no doubt that this historical process has taken many different
routes and forms in the respective Scandinavian countries. Nonetheless, the
basic idea still holds, and makes for a relevant distinction between countries
more dominated by Catholic traditions and those more dominated by
reformed traditions. This combination of history and dogmatics characterizes
the Scandinavian countries andmakes themmore than just locally interesting.
Out of it comes a narrative of what one could call a ‘hidden sacrality’ whereby
the sacred is not necessarily explicit but is implicitly present in secular
institutions and legislations. The secularity is due to the will of God rather
than an absence of religion.

The interdisciplinary challenge:
Theology, political science, law and sociology

Exploring the secular and the sacred from the perspective of different
academic traditions presents some difficulties. For example, in one reading of
the situation we could say that Norway and many other Protestant countries
have only secular law, as opposed to Catholic countries, where sacred canon
law coexists with secular civil law. In the Protestant context, the abolition of
canon law in the wake of the Reformation resulted in a legal system in which
both civil law and laws regulating Church affairs (church laws) were approved
and – ultimately – regulated by national governments rather than by religion

Introduction 13
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itself. From the perspective of Lutheran theology, this ‘secularity’ makes sense
as another way of performing Christentum.

From the perspective of political science or sociology, however, the
theologian’s secularity here can hardly be called secular ; large parts of
Norwegian public life are regulated by these church laws, often revealing a
strong Lutheran, privileged position. So it is here that the interdisciplinary
challenge starts. Do these Norwegian public spaces attest to an incomplete
secularity? Religion is partly removed – but not entirely? Or should we rather
see it as a different kind of (Lutheran) secularity? But then how does this affect
our conceptual understanding of the secular? If secularity is ultimately always
reduced to or translated as one of many other theological positions, does that
imply that the secular has no independence outside the category of religion? Is
it essentially ‘all a matter of religion’? Or is the notion of religion/sacred versus
secular simply not (always) a useful analytical tool for analysing law and
public institutions?

Definition of terms

To redress the problem of different connotations of certain terms within
different disciplines, the individual contributors specify their usage of terms
as far as possible. To distinguish between the terms ‘secularization’,
‘secularism’, and ‘secular’, most of the contributors to this volume distinguish
between ‘secularization’ as a historical and sociological process of functional
differentiation, ‘secularism’ as a normative, political doctrine about state–-
church relations or ‘worldview’, and the ‘secular’ as a modern epistemic
category (Casanova 2011). Nonetheless, these are far from mutually exclusive
categories. When speaking of ‘Scandinavian secularities’ we refer to different
collective and public self-understandings of a country in regard to religion or
religious diversity (for example the way a goverment proclaims an offical
position in regard to religion in the public sphere) or to the position of a set of
actors (such as activists, human rights workers, or religious representatives)
in these countries in regard to the role of religion in the public sphere or the
understanding of secular law. Rather than provide a fixed definition of the
secular – which would defeat the purpose of this anthology – we refer on
several occasions to ‘the standard picture of the secular’ (as ‘the absence’, ‘the
opposite’, ‘the overcoming of religion’), in juxtaposition to which the findings
of the individual studies can be analyzed.9 ‘Religion’ in this anthology
encompasses a wide variety of phenomena: organized belief communities,
religion as a legal concept, identity or set of practices of a belief-community,

9 Secularisation is typically defined as: a) the inevitable process of decline of religiosity (in belief
and practice); b) religion’s inevitable privatisation; and c) the increasing functional differen-
tiation between spheres.

Van den Breemer, Casanova, Wyller14
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values, theological doctrines, etc. Likewise, ‘sacredness’ is used differently as a
term to describe a transcendent element in civil religion, the ‘specialness of the
nation’, the ‘divine character of humanity’, non-negotiable beliefs or the
‘special’ function of a church building, etc. We use ‘Scandinavia’ to demarcate
a group of countries including Norway, Sweden and Denmark. The term
‘Nordic’ is used by some authors interchangeably with ‘Scandinavian’, but its
established meaning typically includes Sweden, Denmark, Norway, Iceland
and the Faroe Islands (Øystein: 1997). Casanova’s ‘Nordic pattern’ includes a
wider range of Protestant countries: Germany, the Netherlands and,
potentially, also a Baltic state such as Estonia.

An outline of this book and underlying logic

The book opens with articles written by three leading scholars who suggest
theoretical frameworks to approach the intertwinement of secularity and
religion from within different disciplines (sociology, religious studies and
theology). The authors in this Section, ‘Approaching the secular : Historical
and spatial dimensions,’ discuss secularity along the axes of time and space
and provide an important reference point for the other contributors in the
anthology. The remaining part of the book is structured along three
‘ostensibly secular’ and Scandinavian sites; areas of law (Section 3); public
spaces (Section 4) and; human rights (Section 5). The contributors ask how
religion or the sacred is visible or implicit within these sites. They seek to
illustrate and clarify the different forms of intertwinement between the secular
and the religious as they manifest themselves in the sites analyzed.

Jos¦ Casanova, Professor of Sociology, Georgetown University, USA,
suggests taking a Nordic, Protestant pattern of secularization as opposed to
a Southern, Catholic one to explain the ambiguity we observe between the
secular and religion in these secular Scandinavian domains. Tracing the
development of two main dynamics of secularization out of medieval
Christendom which gave rise to the secular religion binary, Casanova argues
that the Nordic Protestant response has been to transcend this binary by
blurring the boundaries between the two. The Southern, la�cist version, on the
other hand, has tried to maintain that boundary by privatising religion and
aiming for a neutral public sphere. A third American Protestant pattern
consists out of secularization without confessionalization.

The contribution by Kim Knott, Professor of Religious and Secular Studies,
Lancaster University, UK is methodological, not targeting the Scandinavian
cases but providing a tool to approach the issue of intertwinement. Her article
offers a spatial approach for interrogating ‘ostensibly secular’ spaces. She
shows that secular spaces are often taken for granted and rendered

Introduction 15
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insubstantial, while in fact they are heterogeneous, containing diverse
religious, secularist and post-secularist standpoints.

The article by John Witte, Jr. , Jonas Robitscher Professor of Law, Emory
University in Atlanta, USA, could be read as a further contextualization of
Casanova’s ‘model of secularization’, or sacralization within Luther’s frame-
work.His analysis of the impact of the Lutheran Reformation on law, through a
reading of Martin Luther’s doctrine of the two kingdoms, is a historical and
theological account of Casanova’s conceptual outline. It shows how processes
of secularization and sacralization occur simultaneously from within Luther-
an Protestantism and allow for the secular and the sacred to coexist. Like
Casanova, Witte’s argument is of a general nature, and the task of teasing out
the more particular ‘Scandinavian story’ is left to the authors of the remaining
articles.

Section three of the book ‘Law and the secular : The West Nordic story of
secular and sacred’, addresses the interface between religion and law from
both a historical as well as a dogmatic and contemporary perspective. Here we
see illustrated the ways in which a Lutheran framework is formative for the
shaping of the early modern Scandinavian states and their legal systems. And
we see how this framework provides a background for the legal interpretation
of religion, or notion of sacredness in public debate, today.

Dag Thorkildsen, Professor of Theology, University of Oslo, Norway,
situates Witte’s general Lutheran reading of secularity within the context of
four Scandinavian Lutheran states, tracing the historical and dogmatic
development of Lutheranism through its internal Nordic varieties. This article
importantly shows the variety of secularities existing within the Scandinavian
pattern, by differentiating a West Nordic pattern from an East Nordic one.
Thorkildsen shows how, historically, religious confession and church order
have been an important and integral part of the governing of the Nordic state
and its laws. This served not only a religious, but also a political, aim.

Lisbet Christoffersen, Professor of Law, Religion and Society, Department
of Society and Globalisation, Roskilde University, Denmark, argues for a
‘hidden notion of sacredness’ in a contemporary debate over church asylum in
Denmark. Through a case study of Iraqi asylum-seekers that hid in a church
building in an attempt to avoid deportation from Denmark, she analyzes the
public’s conception of this church building. Her essay importantly conveys the
existence of a sacred dimension in the popular understanding of the church
building, as well as a tiny opening towards sacredness in the law on church
buildings, which requires respect for the church as a ‘special’ building. But
while this sacredness is respected (indicating what she calls an “intertwined
order of post-secularity”), an appeal to church asylum is overruled by a
concern with the secular law of the land.

Helge ærsheim, PhD fellow in religious studies at the faculty of Theology,
University of Oslo, Norway, examines the impact of international law on
Norwegian law. He explores the distinction between what is religion and what
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is not through three examples (including the registration of religious
communities). He shows how drawing the line between religion and its
opposite is affected by a Lutheran framework of interpretation and political
expediency rather than by principled reasoning or international, legal
concepts.

Section four, ‘Religion and secularity in Scandinavian public spaces or
institutions’, encompasses a range of interesting empirical case studies of the
presence of religion in various public spaces. Here we see demonstrated the
myriad ways of mutual involvement of religion and public space and the often
contradictory processes of secularization and the maintenance of the
privileged position of the majority faith in society.

Inger Furseth, Associate Professor at the Department of Socialogy and
Human Geography, University of Oslo, Norway, analyzes secular and religious
space in the Norwegian penitentiary system. Relying on Knott’s spatial
approach, Furseth’s analysis reveals both a process of increasing seculariza-
tion as well as a privileged role for the Church of Norway in the workings of
this institution. She also observes variation between individual prisons in the
extent to which they provide for prayer rooms, reflecting an altered
conception of secularity between the architects of the older and the more
modern prison buildings.

Knut W. Ruyter, Adjunct Professor Faculty of Theology, University of Oslo,
Norway, investigates the role of religion in the public Norwegian hospital.
Combining a spatial and historical approach that traces the Lutheran
underpinning of this Norwegian institution since its inception, he explores
several existing contemporary solutions for dealing with religious plurality in
Norwegian hospitals. He argues for a secularity (away of dealing with religious
plurality) that can coexist with religion in one space.

Rosemarie van den Breemer, comparative political scientist and PhD fellow
at the Faculty of Theology, University of Oslo, Norway explores the Norwegian
state’s attitude towards religion and religious diversity in the graveyard. Her
analysis reveals a variety of Norwegian secularities that consist of a different
interpretation amongst state and non-state actors of how to give form to
religious pluriformity in the graveyard. The municipal and intertwined
dimension of Norwegian state–church relations is shown to carry important
political weight.

Trygve Wyller, Professor of Diaconal Studies and Systematic Theology at
the Faculty of Theology, University ofOslo, Norway, presents a case study from
a humanitarian-based project for undocumented migrants in a Swedish
church. The project itself was initiated by a philantropic group of volunteers
not connected to the Lutheran Church, but it cooperates closely with the
church and is located in the church building. Wyller discusses the kind of
intertwinement visible in this project. The cooperation between the church
and the project leads, according to Wyller, to an alternative proposal for a
secular ‘law’ or a secular approach to the issue of undocumented migrants. It
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leads to a Lutheran-implicit redefinition of what the secular should be:
normatively providing more space to the undocumented.

Section five, ‘Human rights as appropriatedwithin a Scandinavian context’,
provides a compelling collection of articles that probe the connection between
human rights and religion in the Lutheran countries: Are human rights the
new civil religion in Scandinavia? How do human rights language affect
interreligious dialogue in Norway?

Johannes Van der Ven, Research Associate in Religion and Human Rights,
Faculty of philosophy, Theology and Religious Studies, Radboud University
Nijmegen, the Netherlands, approaches the relation between ‘secular’ and
‘sacred’ from the theory of functional differentiation in modern societies. In
that perspective he analyses the development from divine law in the Middle
Ages via natural law to positive law in our time. He argues that in today’s
democratic societies the relation between religion and law is based on
contingency rather than on whatever structural connection between throne
and altar.

Oddbjørn Leirvik, Professor of Interreligious Studies, Faculty of Theol-
ogy, University of Oslo, Norway, argues that the starting point for
interreligious dialogue is a shared consciousness of a non-hegemonic
condition, in which no one religion can control the public sphere. With
reference to empirical material drawn from organized interreligious
dialogues in Norway, he discusses whether such dialogues systemically
pull in the direction of a common secular language. Furthermore, he
discusses the influence of human rights discourses on interreligious
dialogue in the Scandinavian countries.

P�l Ketil Botvar, researcher at the Centre for Church Research (KIFO),
Norway, and Anders Sjöborg, researcher at the Uppsala Religion and Society
Research Center, Sweden, examine the impact of religion on the attitudes
towards human rights among young people. Comparing data from a survey
conducted among youth in Norway and Sweden with data from four other
countries in north-western Europe, they explore the relationship between
religious affiliation (Muslim, Christian and nonreligious) and support for
the first generation of human rights. They suggest that the limited impact of
religion on the support for these principles in the Scandinavian context are
related to the cohesive function that these rights have in Scandinavian public
life. Might they be seen as constituting a new form of ‘civil religion’?

Focus for future research

Because this anthology is the result of two conferences in 2010 and a working
group on human rights and religion, all of which have an overlapping but
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slightly different theme, we have to acknowledge some limitations.10 Does it
make sense to speakof a ‘Scandinavian’ or even a ‘Nordic’model of secularity?
In terms of representation, the articles in this anthology focus heavily on
Norway (and omit Finland and Iceland). Generalising from these Scandina-
vian findings to an even more general Nordic pattern (following Casanova’s
typology) is then certainly possible but would require much more compa-
rative research. It would require comparison with other Protestant/Lutheran
contexts such as Germany, as well as more Calvinist Protestant contexts such
as the USA or the Netherlands. Alternatively, it could compare a Baltic state
such as Estonia, where Lutheranismwas enforced through Baltic–German and
Swedish rule.

Furthermore, the way in which a country (or actors therein) understand
themselves as modern and secular is determined by the confessional legacy of
the country, but of course also byother ‘secular’ factors such as the existence of
social democracy, welfare state ideology, human rights politics, or (to remain
with Estonia) the effect of Soviet occupation. The contributions in this
anthology touch on several of these themes, but wewould needmore extensive
comparative studies to ‘fill in’ more contours of the secular than those
provided here .

Finally, we should be careful to reduce the ‘Scandinavian model’ to a
Protestant tradition alone. This would omit the influence of other religious
groups which, importantly, have helped shape the nature of the secular, and
which are in many ways the reason why we are discussing the secular in the
first place. Nonetheless, this bookmayhelp set the agenda for further research.
It is intended to complement existing research on religion in the Scandinavian
countries with; 1) a more specific focus on secularity ; 2) with international
implications for our theories on secularization and the secular ; and 3) explicit
engagement between the social sciences and Protestant theology in compre-
hending (a part of) the Scandinavian reality.
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Jos¦ Casanova

The Two Dimensions, Temporal and Spatial, of the
Secular : Comparative Reflections on the Nordic
Protestant and Southern Catholic Patterns from a

Global Perspective.

Abstract

This paper examines the changing interconnection between the temporal and
the spatial dimensions of the secular. It argues that the contemporary crisis of
Western secular modernity, and of the secularist philosophy of history that
went with it, has opened up the space to study the heterogeneity of the secular
and simultaneously forces every form of political secularism, as the doctrine
that has the task of defining the proper place of religion in public spaces, to
self-redefinition. The analysis is embedded in a comparative analysis of three
different patterns of secularization: the Nordic Protestant, the Southern Latin
Catholic and the American. The Nordic pattern is characterized by a peculiar
integration of the religious and the secular, which is manifested in the fusion
between church (ecclesiastical institution), state and nation. The Latin
Catholic pattern of laicization is characterized by a rigid separation of the
religious and the secular and by civil-ecclesiastical and laic-clerical antago-
nism. The United States offers a third dynamic of secularization without
confessionalisation. With laicist France it shares a secular separationistmodel
of disestablishment of ecclesiastical religion at the state level, while radical-
ising the Protestant model of diffusion of the religious and secular boundaries
in society. The key to the American model is the dissolution of the
ecclesiastical national church institution and the proliferation of the sectarian
model of free voluntary religious associations without any state interference.

Introduction

We would not be discussing the ‘heterogeneity of the secular’ and its spatial
dimension in particular if something fundamental had not happened to its
temporal dimension as it became crystallized in the concept of Western
secular modernity. Theories of modern secularisation were predicated on the
notion that the secular is a temporal condition that comes ‘after’ religion.
Following Charles Taylor’s formulation, ‘a secular age’ is a stage of historical
development that comes after a religious age once the belief in God that was
previously held uniformly is no longer taken for granted. (Tylor : 2010)Within
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this temporal conception, the secular is identifiedwith ‘unbelief,’ with the void
left by the disappearance of religion. Taylor has characterized such a
conception as the “subtraction theory” of the secular.

I would claim that, paradoxically, it is the contemporary crisis of Western
secularmodernity – and the secularist philosophy of history thatwent with it –
that opens the way to the study of the heterogeneity of the secular and that
simultaneously forces every form of political secularism aimed at defining the
proper place of religion in public spaces to redefine itself. In some ofmy recent
writings I have stressed the distinction between, on the one hand,
‘philosophico-historical secularism’ as a genealogical and teleological theory
of religion embedded in a particular philosophy of history that explains the
genesis, development, and telos of religion, and on the other, ‘political
secularism’ as a statecraft doctrine and ideology that separates the religious
and the political and puts religion in its place. (Casanova: 2011a) The central
thesis I want to present is that it is the contemporary crisis of ‘philosophico-
historical secularism’ that forces the reflexive redefinition of ‘political
secularism’. In this respect, I want to emphasize the interconnection between
the temporal and spatial dimensions of the secular.

TheChristian category saeculumhas always had a dual temporal and spatial
dimension, as is obvious by looking at the equivalent noun in any modern
Romanic language dictionary. Theword siglo in Spanish or siÀcle in French has
three distinct connotations: two temporal (‘age’ and ‘century’) and one spatial
(‘world’). The concept of ‘century’ as a specific one-hundred-year calendar
unit dividing secular time as opposed to the more indefinite periodization of
‘age’ is of more recent origin. It first emerged around the year 1300, with the
establishment of the tradition of jubilee years by Pope Boniface VIII, and only
became firmly established in itsmodern secular usage in the sixteenth century.
The year 1700 marks the first public turn-of-the-century celebration in
Europe, a practice which became increasingly widespread and globalized in
the following three centuries, culminating in the global, simultaneous end-of-
year, end-of-century, and end-of-millennium celebration in the year 2000,
probably the first joint calendar celebration of global humanity (Casanova:
2001, 415–441).

However, it is important to stress that the two older connotations of
saeculum, ‘age’ and ‘world’, still survive in modern Romanic languages.
Originally the pre-Christian Latin term saeculum only had a temporal
connotation, that of an indefinite period of time, as in per saecula saeculorum,
a term equivalent to the Greek concept of aeon. It was Augustine who turned
the term into a central Christian theological category, adding to it a spatial
connotation. Saeculum as first used by Augustine now referred to a temporal
space, the world between the present and the parousia, the Second Coming of
Christ, in which both Christians and pagans had to live together and learn to
work together towards their common civic goals in the saeculum, in the City of
Man (Markus: 2006). In this respect Augustine’s concept of secularity is very
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close to the post-secularist principle advanced by Oddbjørn Leirvik in
‘Interreligious dialogue and secularity’ in this volume. It is also similar to the
modern meaning of a secular political sphere, that of the constitutional
democratic state and that of a democratic public sphere, which are neutral
with respect to all worldviews, religious as well as non-religious. Such a
conception does not equate the secular with the ‘profane’, as the other of the
‘sacred’, nor is the secular the other of the ‘religious’. It is precisely a neutral
space that can be shared by all who live in a society that is either multicultural
or religiously homogeneous, which by definition will have different and most
likely competing conceptions of what is ‘sacred’ and what is ‘profane’. This
was precisely the situation in late Antiquity. Judeo-Christianmonotheism had
led to a de-sacralisation or disenchantment of the pagan sacred. Consequently,
the Christians’ refusal to sacrifice to ‘pagan’ gods or to worship the divine
emperor earned them the epithet of ‘atheists’. The Christian sacred was the
pagan profane and vice versa.

Augustine’s concept of ‘secular’ was not yet tied to its binary opposite,
‘religious.’ This would come about as result of the transformation of late post-
Imperial Christianity and of Medieval Christendom. But the principle already
presupposed an axial concept of ‘religion’. After all, Augustine was also the
author of De vera religione, a treaty which challenged Varro’s customary
tripartite Latin conceptualization of religion, or divine affairs (res divinae,
into theologia mythica, theologia naturalis and theologia civilis. Varro’s
distinction was borrowed from the Stoics and was built upon the Greek axial
differentiation of the pre-axial sacred into mythike, physike, politike, which
broke the ontological-cosmological monism of the pre-axial sacred, whereby
in the words of Robert Bellah: “supernature, nature and society were all fused
in a single cosmos.” (Bellah: 2005, 70) Augustine’s concept of ‘true religion’
presupposed equally what Ian Assman has defined as the axial “Mosaic
distinction” between axial true religion and pre-axial idolatry, in the same way
as his immanent earthly or mundane City of Man presupposed the axial-
transcendent City of God.1

It is important to realize that the post-axial saeculum is not equivalent to the
pre-axial ‘profane’, in the same way as the post-axial ‘religious’ is not
equivalent to the pre-axial ‘sacred’. The important point to stress is that as
binary terms, ‘religious’ and ‘secular’ are specific Western Christian
theological categories which have no equivalent in non-Christian cultures
nor even in Eastern Byzantine Christianity. It is well known that the word
‘religion’ is practically impossible to translate into a single term in classic
Greek. Both the modern Greek and modern Slavic languages simply had to

1 For an elaboration of the concept of axial religion see (Casanova 2012), ‘Religion, the Axial Age
and Secular Modernity in Bellah’s Theory of Religious Evolution’ in Robert N. Bellah and Hans
Joas, (ed.), The Axial Age and Its Consequences (Cambridge, MA: Harvard University Press,
2012), pp. 191–221.
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borrow the Latin term religia. The binary spatial distinction between
‘religious’ and ‘secular’ first emerged with the elevation of Christian monastic
life as the paradigmatic form of ‘religious’ life and with the subsequent
canonical differentiationwithin the church between the otherworldly religious
or regular clergy, who inhabited the monasteries as an eschatological space
that anticipated the transcendent City of God, and the secular clergy who,
along with ordinary Christians, that is, the laity, inhabited this world, that is,
the saeculum.

Eventually, however, with the consolidation of Western Medieval Christen-
dom and the hegemonic triumph of the Christian church, the secular became
one of the terms of a dyad, religious/secular, which served to structure the
entire spatial and temporal reality of Medieval Christendom into a binary
system of classification separating two worlds, the religious-spiritual-sacred
world of salvation and the secular-temporal-profane world. The sacred-
profane and the religious-secular binary systems of classification became
superimposed, and the secular now became equatedwith the earthly city while
the religious became equated with the heavenly city.

It is from this new theological perspective ofMedieval Christendom that the
modern meaning of ‘secularization’ emerges. To secularize means, first of all,
to ‘make worldly’, to convert religious persons or things into secular ones, as
when a religious person abandons monastic rule to live in the world, or when
monastic property is secularised. This is the medieval Christian theological
meaning of the term ‘secularization’ that may serve, however, as the basic
metaphor of the historical process of Western secularisation. This historical
process needs to be understood as a particular reaction to the structuring
dualism between the religious and the secular world. Even inWestern Europe,
however, this process of secularization follows two different dynamics, which
would eventually crystallize into the Nordic Protestant and the Southern
Catholic patterns. The North American pattern, as I will argue later, presents a
third, non-European, alternative dynamic.

The first dynamic is one of internal Christian secularisation, which aims to
spiritualize the temporal and to bring the religious life of perfection out of the
monasteries into the secular world. It tends to transcend the dualism by
blurring the boundaries between the religious and the secular, by making the
religious secular and the secular religious throughmutual, reciprocal infusion.
This path was initiated by the various medieval movements of Christian
reform of the saeculum and gained further institutionalization in and through
the Protestant Reformation in all its versions, but attained its most radical and
paradigmatic expression in the Anglo-Saxon sectarian-Calvinist cultural area,
particularly in the United States.

In the Nordic pattern, as Knut Ruyter has rightly pointed out in this book,
this does not lead to differentiation between or separation of the religious and
the secular but to a peculiar integration, a sharing of space, or a blending
between the two. He rightly criticizes in this respect what he reads as a rigid
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theory of differentiation in my 1994 book, Public Religions in the Modern
World. But in my posterior writings I have questioned the theory of
differentiation and revised significantly the theory of public religion,
acknowledging that my previous position was very much informed by a
Catholic hermeneutic perspective. (Casanova: 2008)

The second, very different and at times almost opposite, dynamic of
secularization takes the form of laicization. It aims to emancipate all secular
spheres from clerical-ecclesiastical control, and in this respect it is marked by
a laic-clerical antagonism, which was exacerbated by the Counter-Reforma-
tion and the absolutist alliance rather than the Protestant integration of throne
and altar during the ancient regime. Unlike the Protestant path, however, here
in the Southern Catholic pattern of secularization the boundaries between the
religious and the secular are rigidly maintained, but those boundaries are
pushed into the margins, aiming to contain, privatize and marginalize
everything religious while excluding it from any visible presence in the secular
public sphere, now defined as the realm of la�cit¦, freed from religion. This is
the paradigmatic French-Latin-Catholic path of secularization, but diverse
manifestations can also be found throughout continental Europe.

With many variations, these are the two main dynamics of European
secularisation that culminate in our secular age. In different ways, both paths
lead to an overcoming of the medieval Christian dualism through positive
affirmation and revaluation of the saeculum, that is, of the secular age and the
secular world, imbuing the immanently secular world with a quasi-tran-
scendent meaning as the place for human flourishing. In this broad sense of
the term ‘secular’, we are all secular, and all modern societies are secular and
are likely to remain so for the foreseeable future; one could almost say per
saecula saeculorum (Casanova: 2013).

But there is another meaning of ‘secular’ which is linked to what I call
‘philosophico-historical secularism’ whereby the secular is understood not as
one of two mutually constituted binary poles (religious and secular) nor as an
optional worldview (belief versus unbelief), but rather as a post-religious
temporal stage. What Taylor calls the naturalization of ‘unbelief ’ or ‘non-
religion’ as the normal human condition in modern societies corresponds to
the assumptions of the dominant theories of secularization, which have
postulated a progressive decline of religious beliefs and practices with
increasing modernization, so that the more modern a society is, the more
secular (i. e. less ‘religious’) it is supposed to become.

I would maintain that secularization in the sense of being ‘devoid of
religion’ does not happen automatically as a result of processes of
modernization; it needs to be mediated phenomenologically by some other
particular historical experience. Self-sufficient secularity, that is, the absence
of religion, has a better chance of becoming the normal, taken-for-granted
position if it is experienced not simply as an unreflexively na�ve condition, as
just a fact, but rather as the meaningful result of a quasi-natural process of
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