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PREFACE

 

The period represented by this volume is in many ways the most complex and confusing in Israel's history. The record is not that of the life of a nation but of the scattered remnants of a race. It was inevitable that under the influence of their varied environment, the survivors of the Jewish race should develop very different beliefs and characteristics. The result is that many different currents of thought and shades of belief are reflected in the literature of this period; some of it is dross, but much of it is purest gold. While the period following the destruction of Jerusalem was a reflective and a retrospective age in which the teaching of the earlier priests and prophets gained wide acceptance, it was also a creative era. Fully half of the literature of the Old Testament and all of the important writings of the Apocrypha come from these tragic five centuries. Although the historical records are by no means complete, the great crises in Israel's life are illuminated by such remarkable historical writings as the memoirs of Nehemiah, the first book of Maccabees, and the detailed histories of Josephus.

 

The majority of the writings, however, reveal above all the soul of the race. Out of its anguish and suffering came the immortal poems found in Isaiah 40-66, the book of Job, and the Psalter. Instead of the distinctly nationalistic point of view, which characterizes practically all of the writings of the pre-exilic period, the interest becomes individual and the outlook universal. During these centuries Israel's prophets, priests, and sages became not merely teachers of the nation but of humanity. Conspicuous among the great teachers of his day stands the noble sage, Jesus the son of Sirach, who gleaned out and presented in effective form that which was most vital in the earlier teaching of his race. In his broad, simple faith in God and man, in his emphasis on deeds and character, as well as ceremonial, and in his practical philosophy of life he was a worthy forerunner of the Great Teacher whose name he bore.

 

This period represents the culmination and fruition of the divine Influences at work in Israel's early history. It was during this period that Judaism was born and attained its full development, Israel accepted the absolute rule of the written law, and the scribes succeeded the earlier prophets and sages. Out of the heat and conflict of the Maccabean struggle the parties of the Pharisees and Sadducees sprang into existence and won their commanding place in the life of Judaism. Hence this period is the natural historical introduction to the study of the birth and early development of Christianity. It is also the link that binds the revelation found in the Old Testament to that of the New.

 

The volume of literature coming from this period is so vast that it has been necessary to abridge it at many points in order to utilize that which is most valuable. This has been done by leaving out those passages which are of secondary origin or value, and by preserving at the same time the language and logical thought of the original writers. In the verbose and voluminous writings of Josephus the resulting text is in most cases far clearer and more useful; for the repetitious clauses found in the original often obscure the real thought of the writer. No apology or explanation is required for the use of such apocryphal writings as I Maccabees, Ben Sira, the Wisdom of Solomon, or Josephus's histories, for these are required to bridge the two centuries which intervene between the latest writings of the Old Testament and the earliest writings of the New. They make it possible to study biblical history as an unbroken unit from the days of Moses to the close of the first Christian century, and thus concretely to emphasize the significant but often the forgotten fact that God was revealing himself unceasingly through the life of his people, and that the Bible which records that revelation consists not of two disconnected parts but is one book.

 

To two of my former students, the Reverend Harold B. Hunting and Ralph H. Pierce, I am under obligation for valuable aid and suggestions in preparing this volume for press.

 

C.F.K. YALE UNIVERSITY, October, 1911.
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THE EXILE AND THE REVIVAL OF THE JUDEAN COMMUNITY

 

Section XCI. THE JEWS IN PALESTINE AND EGYPT

 

[Sidenote: Lam. 2:1-5] How the Lord hath beclouded in his anger the daughter of Zion! He hath cast down from heaven to earth the beauty of Israel, And he hath not kept in remembrance his footstool in the day of his anger. The Lord hath swallowed up without mercy every habitation of Jacob, He hath thrown down in his wrath the strongholds of the daughter of Judah, He hath struck to the ground, he hath polluted her king and her princes. He hath cut off in the fierceness of his anger all of Israel's strength, He hath drawn back his right hand from before the enemy, He hath burnt in Jacob like a flame, which devours on all sides. He hath bent his bow as an enemy, he hath stood as an adversary, He hath slain all the desirable men in the tent of Zion, He hath poured out his fury as fire [on the daughter of Judah]. The Lord hath become like an enemy, he hath swallowed up Israel, He hath swallowed up all of his palaces, he hath destroyed his fortresses, And he hath multiplied in the daughter of Judah sighing and lamentation.

 

[Sidenote: Lam. 2:6,7] He hath torn down as a vine his dwelling, he hath destroyed his assembling   place, He hath caused to be forgotten in Zion, fast day and sabbath, And hath spurned in his indignant anger, king and priest. The Lord hath rejected his altar, he hath abhorred his   sanctuary, He hath given up into the hands of the enemy the ark of the covenant, They have made a din in Jehovah's house, as in the solemn feast day.

 

[Sidenote: Lam. 2:8-10] Jehovah hath determined to destroy the wall of Zion, He hath stretched out the line, he hath not held back his hand from   destroying, He hath made rampart and wall lament, they mourn together, Her gates have sunk into the ground, he hath destroyed her defences, Her king and her princes are among the heathen, there is no law. Her prophets also receive from Jehovah no vision. Silent, upon the earth sit the elders of Zion; They cast dust upon their heads; they are girded with sackcloth; With heads bowed to earth are the daughters of Jerusalem.

 

[Sidenote: Lam. 5:1-7] Remember, O Jehovah, what has befallen us, Look and see our disgrace. Our inheritance is turned over to aliens, Our homes belong to foreigners. We are orphans and fatherless, Our mothers are like widows. We drink our water for money, Our wood comes to us by purchase. The yoke upon our necks harasses us, We are weary, but find no rest. We have given the hand to the Egyptians, And to the Assyrians, that we might be sated with food. Our fathers sinned and are no more, While we bear their guilt.

 

[Sidenote: Lam. 5:8-13] Slaves have dominion over us, With none to deliver from their hand. We get our bread at the peril of our lives, Because of the sword of the wilderness. Our skin becomes hot like an oven, Because of the glowing heat of famine. They ravish the women in Zion, The virgins in the cities of Judah. Princes are hanged up by the hand, The person of the elders is not honored. The young men bear up the mill, And the children stumble under the wood.

 

[Sidenote: Lam. 5:14-18] The elders have ceased from the gate, The young men from their music. The joy of our heart has ceased, Our dance is turned into mourning. The crown has fallen from our head; Woe to us! for we have sinned.

 

For this reason our heart is faint, For these causes our eyes are dim; For the mountain of Zion is desolate; The jackals walk over it.

 

[Sidenote: Jer. 43:8-12] The word of Jehovah also came to Jeremiah in Tahpanhes, saying, Take great stones in thy hand, and bury them in the loose foundation in the brick-covered place before Pharaoh's palace door in Tahpanhes in the sight of the men of Judah; and say to them, 'Thus saith, Jehovah hosts, the God of Israel, "Behold, I will send and bring Nebuchadrezzar the king of Babylon, my servant, and will set his throne upon these stones that you have buried, and he shall spread his royal pavilion over them. And he shall come and shall smite the land of Egypt; such as are for death shall be given to death, and such as are for captivity shall be given to captivity, and such as are for the sword shall be given to the sword. And he will kindle a fire in the houses of the gods of Egypt, and will burn them and carry them away. And he shall wrap himself in the land of Egypt, as a shepherd puts on his mantle, and shall go forth from there in peace. He shall also break the obelisks of Heliopolis and the temples of the gods of Egypt shall he burn with fire."'

 

[Sidenote: Jer. 44:1-10] The word that came to Jeremiah concerning all the Jews who dwelt in the land of Egypt, who dwelt at Migdol, Tahpanhes, Memphis, and in upper Egypt, saying, Thus saith Jehovah of hosts, the God of Israel, 'Ye have seen all the evil that I have brought upon Jerusalem and upon all the cities of Judah; and behold, they are this day a desolation, and no man dwelleth in them, because of their wickedness which they have committed to provoke me to anger in that they went to offer sacrifices to other gods, that they knew not, neither they nor ye, nor your fathers. However, I constantly sent to them all my servants the prophets, saying, "Oh, do not this abominable thing that I hate." But they neither hearkened nor inclined their ear to turn from their wickedness, to offer no sacrifice to other gods. And so my wrath and mine anger was poured forth and was kindled against the cities of Judah and the streets of Jerusalem, and they were wasted and desolate, as is now the case.' Therefore now thus saith Jehovah, the God of hosts, the God of Israel, 'Why do you commit a great Crime against yourselves to cut off from you man and woman, infant and sucking child, out of the midst of Judah so that ye leave none remaining, in that ye provoke me to anger with the work of your hands, offering sacrifice to other gods in the land of Egypt, whither ye have gone to sojourn, that ye may be cut off, and that ye may be an object of cursing and a reproach among all the nations of the earth? Have ye forgotten the crimes of your fathers, and the crimes of the kings of Judah, and the crimes of their princes, which they committed in the land of Judah and in the streets of Jerusalem? They are not humbled even to this day, neither have they feared nor walked in my law nor in my statutes that I set before you and before your fathers.'

 

[Sidenote: Jer. 44:11-13, 22] 'Therefore thus saith Jehovah of hosts, the God of Israel: "Behold, I set my face against you for evil to cut off the remnant of Judah in the land of Egypt, and they shall fall by the sword and by famine; they shall die, small and great, and they shall be an object of execration, of astonishment, of cursing, and of reproach. For I will punish those who dwell in the land of Egypt, as I have punished Jerusalem, by the sword, by famine, and by pestilence, so that none of the remnant of Judah, who have gone into the land of Egypt to reside there, shall escape or be left to return to the land of Judah, to which they have a desire to return; for none shall return except as fugitives. And they who escape the sword shall return from the land of Egypt to the land of Judah, few in number; and all the remnant of Judah, who have gone into the land of Egypt to sojourn there shall know whose word shall be confirmed, mine or theirs."'

 

I. The Significance of the Destruction of the Hebrew State. The destruction of Jerusalem in 586 B.C. resulted in a mighty Transformation of the life and thought of Israel. It marked the final Overthrow of the old Hebrew kingdoms, and the gradual rise of that new and important factor in human history known as Judaism. For over three centuries the Jews who survived the great catastrophe were helpless under the rule of the great world powers which in succession conquered southwestern Asia. For the great majority of the Jewish race it represented the beginning of that long exile which has continued until the present. Scattered from the desert of Sahara to the distant land of China, and from the Black Sea to the Indian Ocean, the different groups of exiles quickly began to adapt themselves to their changed surroundings and to absorb the new knowledge and the powerful influences which gradually transformed their beliefs and ideals. While their vision was vastly broadened by this contact, the danger and horror of being completely engulfed in the great heathen world bound the faithful more closely together, and in time made Judaism the solid, unbreakable rock that has withstood the assaults and the disintegrating forces of the ages. At first the survivors of the great catastrophe were stunned by the blow that had shattered their nation. They lived only in their memories of the past and in their hopes for the future. At last, in the long period of misery and enforced meditation, they began not only to accept but also to apply the eternal principles proclaimed by their earlier prophets. Thus amidst these entirely new conditions they gained a broader and deeper faith and were still further trained for the divine task of teaching mankind.

 

II. The Book of Lamentations. After describing the destruction of the little kingdom established at Mizpah under Gedaliah, the Hebrew historical records suddenly become silent. This silence is due to the fact that there was little of external interest to record. The real history of this tragic half-century is the record of the anguish and doubts and hopes in the hearts of the scattered remnants of the race. The little book of Lamentations expresses dramatically and pathetically the thoughts of the people as they meditated upon the series of calamities which gathered about the great catastrophe of 586 B.C. Like the ancient Torah, or five books of the Law, it contains a quintet of poems. These are very similar in theme and form to many of the psalms of the Psalter. In the first four the characteristic five-beat measure, by which the deep emotions, especially that of sorrow, were expressed, is consistently employed. Each of these four is also an acrostic, that is, each succeeding line or group of lines begins with a succeeding letter of the Hebrew alphabet. This acrostic form was probably adopted in order to aid the memory, and suggests that from the first these poems were written to be used in public. Even so the Jews of Jerusalem to-day chant them on each of their sabbaths beside the foundation walls of the great platform on which once stood their ruined temple. Although the artificial character of these poems tends to check the free expression of thought and feeling, it is possible to trace in them a logical progress and to feel the influence of the strong emotions that inspired them.

 

III. Authorship and Date of the Book. In theme and literary form these poems are so strikingly similar to Jeremiah's later sermons that it was almost inevitable that tradition should attribute them to the great prophet of Judah's decline. This tradition, to which is due the position of the book of Lamentations in the Greek and English Bibles, cannot be traced earlier than the Greek period. The evidence within the poems themselves strongly indicates that they were not written by Jeremiah. It is almost inconceivable that he would subject his poetic genius to the rigid limitations of the acrostic structure. Moreover, he would never have spoken of the weak Zedekiah, whose vacillating policy he condemned, in the terms of high esteem which appear in Lamentations 4:20. These poems also reflect the popular interpretation of the great national calamity, rather than Jeremiah's searching analysis of fundamental causes. A careful study of Lamentations shows that chapters 2 and 4 were probably written by one who was powerfully influenced by Ezekiel's thought. They both follow in their acrostic structure an unusual order of the Hebrew alphabet, differing in this respect from chapters 1 and 3. They have so many close points of contact with each other that it is safe to say that they are both from the same author. They reveal an intimate familiarity with events immediately following the destruction of Jerusalem and were probably written between 580 and 561 B.C., when Jehoiachin was liberated. Chapters 1 and 3 follow the regular order of the Hebrew alphabet and apparently represent the work of a later author or authors. Chapter 1 is full of pathos and religious feeling and is closely parallel in thought to such psalms as 42 and 137. Chapter 3 is a poetic monologue describing the fate and voicing the contrition of the righteous within the Judean community. Chapter 5, on the contrary, is in the three-beat measure and lacks the acrostic structure of the preceding chapters. Its style and point of view are so different from those of the preceding chapters that it must be the work of another author, who probably lived in the Persian period.

 

IV. Its Real Character. The purpose of the book of Lamentations was evidently, (1) to give appropriate expression to the feelings of the Jews who survived the destruction of Jerusalem, 586 B.C.; (2) to drive home the great lessons taught by their past history, and thus to arouse true repentance; and (3) to kindle in turn hopes regarding their future. Through them Jeremiah and Ezekiel live and speak again, but from the point of view of the people. These tragic poems also throw contemporary light upon the horrors of the final siege and capture of Jerusalem and upon the fate of those who survived.

 

V. Numbers and Fortunes of the Jews Who Remained in Palestine. The Jews actually carried into captivity constituted only a small part of the total population of Judah (cf. Section XC:ii). The peasants and the inhabitants of the towns outside Jerusalem remained undisturbed, except as some of them were doubtless drafted into the army which under Zedekiah undertook to defend Jerusalem against the Chaldeans. From the later record of Nehemiah's work the names of many of these towns can be determined. In the north were Jericho, Geba, Mizpah, Anathoth, and Kirjath-jearim; in the centre, Netophah and Bethlehem; and in the south Tekoa, Keilah, and Bethzur. The lot of these, who are later known as the people of the land, was pitiable indeed. There are many references in Lamentations and Ezekiel to the persecutions to which they were subjected by their malignant foes, the Moabites and Ammonites on the east and the Philistines on the west. Even more cruel and aggressive were the Edomites, who had suffered many wrongs at the hands of the Hebrews. It was probably about this time that this half-nomadic people began to be driven northward by the advance of the Nabateans, an Arab people who came from the south. Dislodged from their homes, the Edomites took advantage of the weakness of the Jews and seized southern Judah, including the ancient capital Hebron. The doom which Ezekiel pronounces upon the Edomites in 25[12] is because of the revenge that they wreaked upon the Jews at this time. It is significant that Ezekiel's sermons in the period immediately following the fall of Jerusalem contain dire predictions of divine vengeance upon all these foes. After the overthrow of Gedaliah's kingdom, the Jews who remained in Palestine appear to have been left wholly without defences or defenders. Ezekiel, in 33:23-29, speaks of those who inhabit the waste places in the land of Israel, who live in the strongholds and the caves. Some of them appear to have turned robbers. Foreign settlers came in from every side and in time intermarried with the natives and led them into idolatry. Ezekiel sternly condemns their immorality and apostasy.

 

From the references in Jeremiah 41:5 and Ezra 3:3 it is clear that even during this reign of terror many of the people continued to offer sacrifices to Jehovah at the great altar cut in native rock which stood before the ruins of their temple in Jerusalem. Priests were also doubtless found in the land to conduct these services. The ancient feasts, however, with their joyous merrymaking and the resulting sense of divine favor, were no longer observed. Instead, the people celebrated in sackcloth and ashes the fasts commemorating the successive stages in the destruction of their city (Zech. 7:3-7). While their lot was pitiable and their character seemingly unpromising, these people of the land were important factors in the re-establishment of the Judean community.

 

VI. Fortunes of the Jews in Egypt. The narrative in Jeremiah states definitely that the large proportion of those who had rallied about Gedaliah after his death found a temporary asylum on the eastern borders of Egypt. Here they were beyond the reach of Chaldean armies and within the territory of the one nation which offered a friendly asylum to the Jewish refugees. Most of this later group of exiles settled at the towns of Tahpanhes and Migdol. The latter means tower and is probably to be identified with an eastern outpost, the chief station on the great highway which ran along the southeastern shore of the Mediterranean directly to Palestine and Syria.

 

The excavations of the Egypt Exploration Fund at Tahpanhes, which was the Daphnae of Herodotus, has thrown much light upon the home of this Jewish community. The town was situated in a sandy desert to the south of a marshy lake. It lay midway between the cultivated delta on the west and what is now the Suez Canal on the east. Past it ran the main highway to Palestine. Its founder, Psamtik I, the great-grandfather of Hophra, had built here a fort to guard the highway. Herodotus states that he also stationed guards here, and that until late in the Persian period it was defended by garrisons whose duty was to repel Asiatic invasions (II, 30). Here the Ionian and Carian mercenaries, who were at this time the chief defence of the Egyptian king, were given permanent homes. By virtue of its mixed population and its geographical position, Tahpanhes was a great meeting place of Eastern and Western civilization. Here native Egyptians, Greek mercenaries, Phoenician and Babylonian traders, and Jewish refugees met on common ground and lived side by side. It corresponded in these respects to the modern Port Said.

 

Probably in remembrance of the Jewish colony that once lived here, the ruins of the fort still bear an Arab name which means The Palace of the Jew's Daughter. The term palace is not altogether inappropriate, for apparently the fort was occasionally used as a royal residence. Many wine-jars, bearing the seals of Psamtik, Hophra, and Amasis, have been found in the ruins. In the northwestern part of these ruins has been uncovered a great open-air platform of brickwork, referred to in Jeremiah 43:8-10. It was the place of common meeting found in connection with every Egyptian palace or private home. When Amasis, in 564 B.C., came to the throne of Egypt he withdrew the privileges granted by his predecessors to foreigners. The Greek colonists were transferred to Naukratis, and Tahpanhes lost most of its former glory. About this time, if not before, the great majority of the Jewish refugees, who had settled in these frontier towns, probably returned to Palestine to find homes in its partially depopulated towns.

 

Ezekiel from distant Babylon appears to have regarded the Jews in Egypt with considerable hope (Ezek. 29:21). But Jeremiah, who knew them better, was keenly alive to their faults. In their despair and rage many of them evidently rejected the teachings of the prophets and became devotees of the Aramean goddess, the Queen of Heaven, mentioned in the recently discovered Aramean inscription of Zakar, king of Hazrak (cf. Section LXV:vii). Jeremiah's closing words to them, therefore, are denunciations and predictions that they should suffer even in the land of Egypt, at the hand of Nebuchadrezzar, the same fate that had overtaken their fellow-countrymen at Jerusalem. Both Jeremiah and Ezekiel (Ezek. 30) predicted that Nebuchadrezzar would invade and conquer Egypt. In 568 B.C. his army actually did appear on the borders of Egypt; but how far he succeeded in conquering the land is unknown. The complete conquest of Egypt certainly did not come until the Persian period under the leadership of the cruel Cambyses.

 

VII. The Jewish Colony at Elephantine. Jeremiah and Ezekiel also refer to the Jewish colonists at Memphis and at Pathros, which is the biblical designation of upper Egypt. Many of the colonists who had settled there had doubtless fled before the conquests of Jerusalem. The presence of a great number of Jews in Egypt at a later period indicates that even at this early date more exiles were probably to be found in Egypt than in Babylon. Recent discoveries on the island of Elephantine in the upper Nile, opposite the modern Assuan, have thrown new light upon the life of these Jewish colonists. These records consist (1) of a series of beautifully preserved legal documents written in Aramaic on papyrus and definitely dated between the years 471 and 411 B.C. They include contracts between the Jews residing on the island of Elephantine regarding the transfer of property and other legal transactions. They contain many familiar Jewish names, such as Zadok, Isaiah, Hosea, Nathan, Ethan, Zechariah, Shallum, Uriah, and Shemaiah. They indicate that by the earlier part of the Persian period a large and wealthy colony of Jewish traders and bankers was established on this island. They appear to have lived in a community by themselves, but in the heart of the city, side by side with Egyptians, Persians, Babylonians, Phoenicians, and Greeks, whose property In some cases joined their own. The Jews had their own court which ranked equally with the Persian and Egyptian law courts. Even native Egyptians, who had cases against the Jews, appeared before it. The names of Arameans and Arabs also appear in its lists of witnesses. From these contemporary documents it is clear that the Jews of upper Egypt enjoyed great privileges and entered freely into the life of the land. Ordinarily they married members of their own race; but the marriage of a Jewess with a foreigner is also reported. He appears, however, to have been a proselyte to Judaism, Another Jewess married an Egyptian and took oath by the Egyptian goddess Sati, suggesting that she had nominally at least adopted the religion of her husband. One Hebrew also bears the suggestive name of Hosea, the son of Petikhnum (an Egyptian name meaning Gift of the god Khnum).

 

VIII. The Temple of Yahu at Elephantine. These Aramaic legal documents also contain many references to Yahu (the older form of Yahweh or Jehovah), the god worshipped by the Jews, and to Yahu's temple situated on King's Street, one of the main thoroughfares of the city. These references have been signally confirmed by a most remarkable letter recently discovered by the Germans at this site. It was written in November of the year 408 B.C., by the members of the Jewish colony at Elephantine to Bagohi (the Bagoas of Josephus), the Persian governor of Judah. It states, among other things, that "Already in the days of the kings of Egypt our fathers had built this temple in the fortress of Elephantine. And when Cambyses (529-522 B.C.) entered Egypt he found this temple built, and, though the temple of the gods of Egypt were all at that time overthrown, no one injured anything in this temple." It further states that recently (in the year 411 B.C.), in the absence of the Persian governor in Egypt, the foreigners in Elephantine had stirred up a certain minor official to instruct his son, who was commander of a neighboring fortress, to destroy the Jewish temple.

 

The Aramaic letter was intended to be sent, together with rich gifts, to influence the powerful Persian governor of Judah, Bagohi, to issue an order permitting the Jews to rebuild their temple. From this letter we learn that the temple of the God Yahu was built of hewn stone with pillars of stone in front, probably similar to those in the Egyptian temples, and had seven great gates built of hewn stone and provided with doors and bronze hinges. Its roof was wholly of cedar wood, probably brought from the distant Lebanon, and its walls appear to have been ceiled or adorned with stucco, as were those of Solomon's temple. It was also equipped with bowls of gold and silver and the other paraphernalia of sacrifice. Here were regularly offered cereal-offerings, burnt-offerings, and frankincense. The petitioners also promised that, if the Persian officials would grant their request, "we will also offer cereal-offerings and frankincense and burnt-offerings on the altar in your name, and we will pray to God in your name, we and our wives and all the Jews who are here, if you do thus until the temple is built. And you shall have a portion before the God Yahu, the God of Heaven, from every one who offers to him burnt-offerings and sacrifices."

 

Historical students have long been familiar with the fact that late in the Greek period the Jews of Egypt built a temple to Jehovah at Leontopolis, in the Delta (cf. Section CXV:iii); but these recent discoveries open an entirely new chapter in Jewish history. They indicate that probably within a generation after the destruction of the Jerusalem temple, in 586 B.C., the Jewish colonists in Egypt built for themselves far up the Nile, and possibly at other points in this land of their exile, a temple or temples to Jehovah; that they remained loyal to God and the institutions of their race; and that in the midst of cosmopolitan Egypt they preserved intact their racial unity. In the light of these discoveries it is also clear that because of their character and numbers and nearness to Palestine the Jews of Egypt, even at this early period, were a far more important factor in the life and development of Judaism than they have hitherto been considered. These discoveries also afford definite grounds for the hope that from this unexpected quarter much more valuable material will come to illumine this otherwise dark period of post-exilic Jewish history.

 

 

 

Section XCII. EZEKIEL'S MESSAGE TO HIS SCATTERED COUNTRYMEN

 

[Sidenote: Ezek. 37:1-6] The hand of Jehovah was upon me, and he brought me by the spirit and set me down in the midst of the valley; and it was full of bones. And he caused me to pass by them round about; and, behold, there were very many on the surface of the valley; and, lo, they were very dry. And he said to me, Son of man, can these bones live? And I answered, O Lord Jehovah, thou knowest. Again he said to me, Prophesy over these bones, and say to them, O ye dry bones, hear the word of Jehovah. 'Thus saith Jehovah to these bones: "Behold I am about to put breath into you, that ye may live. And I will put sinews on you, and will clothe you with flesh, and cover you with skin, and put breath in you, that ye may live; and know that I am Jehovah."'

 

[Sidenote: Ezek. 37:7-10] So I prophesied as he commanded me: and as I prophesied, there was an earthquake; and the bones came together, bone to its bone. And I beheld, and, lo, there were sinews upon them, and flesh had clothed them, and skin covered them; but there was no breath in them. Then he said to me, Prophesy to the breath, prophesy, son of man, and say to the breath, 'Thus saith Jehovah: "Come from the four winds, O breath, and breathe upon these slain, that they may live."' So I prophesied as he commanded me, and the breath came into them, and they lived, and stood upon their feet, an exceedingly great host.

 

[Sidenote: Ezek. 37:11-14] Then he said to me, O man, these bones are the whole house of Israel; behold, they say, 'Our bones are dried up, and our hope is lost; we are completely ruined.' Therefore prophesy, and say to them, 'Thus saith Jehovah: "Behold, I will open your graves, and raise you from your graves, O my people; and I will bring you into the land of Israel. And ye shall know that I am Jehovah, when I have opened your graves, and raised you from your graves, O my people. And I will put my spirit in you, that ye may live, and I will restore you to your own land: that ye may know that I, Jehovah, have spoken it and performed it," is the oracle of Jehovah.'

 

[Sidenote: Ezek. 37:15-23] This word also came to me from Jehovah: Do thou, O man, take a stick, and write upon it, JUDAH AND THE ISRAELITES ASSOCIATED WITH HIM: then take another stick, and write upon it, JOSEPH, AND ALL THE HOUSE OF ISRAEL ASSOCIATED WITH HIM. Then join them together, so that they may become one stick in thy hand. And when the children of thy people shall say to thee, 'Wilt thou not show us what this means?' say to them, 'Thus saith Jehovah: "Behold, I am about to take the stick of Joseph, which is in the hand of Ephraim, and the tribes of Israel associated with him; and I will unite them with the stick of Judah, and make them one stick, and they shall be united in my hand."' And let the sticks on which thou writest be in thy hand before their eyes. And say to them, 'Thus saith the Lord Jehovah: "Behold, I am about to take the Israelites from among the nations, whither they are gone, and gather them from all sides, and bring them into their own land: and I will make them one nation in the land, upon the mountains of Israel; and there shall be one king over them all; and they shall be no longer two nations, neither shall they be divided into two kingdoms any longer; nor shall they defile themselves any more with their idols, nor with their detestable things, nor with any of their transgressions; but I will save them from all their apostasies wherein they have sinned, and will cleanse them; so shall they be my people, and I will be their God."'

 

[Sidenote: Ezek. 37:24-28] '"And my servant David shall be king over them; and they all shall have one shepherd: they shall also walk in mine ordinances, and observe my statutes, and do them. And they shall dwell in the land that I have given to my servant Jacob, wherein their fathers dwelt; and they shall dwell therein, they and their sons, forever. And David my servant shall be their prince forever. Moreover I will make a covenant of peace with them; it shall be an everlasting covenant with them; and I will establish them, and multiply them, and set my sanctuary in the midst of them forevermore. My dwelling place also shall be with them; and I will be their God, and they shall be my people. And the nations shall know that I am Jehovah who sanctifieth Israel, when my sanctuary shall be in the midst of them forevermore."'

 

[Sidenote: Ezek. 40:1-4] In the twenty-fifth year of our captivity, in the beginning of the year, in the tenth day of the month, in the fourteenth year after the city was taken, on that very day, the hand of Jehovah was laid upon me, and he brought me in an inspired vision to the land of Israel, and set me down upon a very high mountain, on which was a city-like building toward the south. Thither he brought me, and there was a man whose appearance was like the appearance of bronze, with a flaxen line and a measuring reed in his hand; and he was standing in the gateway. And the man said to me, Son of man, behold with thine eyes, and hear with thine ears, and give heed to all that I shall show thee; for, in order that thou shouldst be shown it wert thou brought hither; declare all that thou seest to the house of Israel.

 

[Sidenote: Ezek. 40:5] There was a wall encircling a temple, and in the man's hand a measuring reed six cubits long, each cubit being equal to about twenty-one inches. And he measured the thickness of the building one reed (about ten and one-half feet); and the height one reed.

 

[Sidenote: Ezek. 40:6-12] Then he came to the east gateway and went up its steps and measured the threshold of the gate one reed wide. And each guard-room was one reed long, and one reed broad; and between the guard-rooms were spaces of five cubits; and the threshold of the gate at the vestibule of the gate on the inner side was one reed. Then he measured the vestibule of the gate, eight cubits, and its jambs, two cubits; and the vestibule of the gate was on the inner side. And the guard-rooms of the east gate were three on each side; and all three were of the same dimensions; and the posts were on both sides. And he measured the breadth of the entrance to the gateway, ten cubits; and the width of the gate, thirteen cubits; and there was a sill one cubit wide, before the guard-rooms on each side; and the guard-rooms, six cubits on both sides.

 

[Sidenote: Ezek. 40:13, 15] And he measured the gate from the outer wall of the one guard-room to the outer wall of the other, twenty-five cubits wide [about forty-four feet]; door opposite door. And from the front of the gateway at the entrance to the front of the inner vestibule of the gate were fifty cubits.

 

[Sidenote: Ezek. 40:17, 19] Then he brought me to the outer court, and there were chambers and a pavement made round about the court; thirty chambers were upon the pavement. And he measured its breadth from the front of the lower gate to the front of the inner court without, one hundred cubits on the east and on the north.

 

[Sidenote: Ezek. 40:20, 21b, 24b] And the north gateway of the outer court, he measured its length and breadth. And its measurements were the same as those of the east gateway. The dimensions of the gateway on the south were also the same as the others.

 

[Sidenote: Ezek. 40:44-47] He brought me outside the gate and into the inner court, and there were two chambers on the inner court, one by the north gate, facing the south, and the other by the south gate, facing the north. And he said to me, This chamber which faces the south is for the priests who have charge of the temple; and the chamber which faces the north is for the priests who have charge of the altar; they are the sons of Zadok, those of the sons of Levi who may be near to Jehovah to serve him. And he measured the court, a hundred cubits wide, and a hundred cubits broad--a perfect square. The altar was in front of the temple.

 

[Sidenote: Ezek. 41:1,2] Then he brought me into the hall of the temple and measured the jambs, six cubits on each side. And the breadth of the entrance was ten cubits; and the sides of the entrance were five cubits on each side; and he measured its length, forty cubits; and its width, twenty cubits.

 

[Sidenote: Ezek. 41:3, 4] Then he went into the inner room and measured the jambs of its entrance, two cubits; and the entrance, six cubits; and the side-walls of the entrance, seven cubits on each side. And he measured its length, twenty cubits, and its breadth, twenty cubits, before the hall of the temple. And he said to me, This is the most holy place.

 

[Sidenote: Ezek. 41:5-8a] Then he measured the thickness of the wall of the temple, six cubits; and the width of the side-chambers, four cubits, round about the temple on every side. And the side-chambers were in three stories, one above another, and thirty in each story; and there were abatements all around the walls of the temple that the side-chambers might be fastened to them and not to the walls of the temple. And the side-chambers became wider as they went up higher and higher, for the temple grew narrower higher up; and there was an ascent from the lowest story to the highest through the middle story. And I saw also that the temple had a raised platform round about.

 

[Sidenote: Ezek. 43:1-5] Then he brought me to the east gate. And behold the glory of the God of Israel came from the east; and his voice was like the sound of many waters; and the earth shone with his glory. And the vision which I saw was like that which I saw when he came to destroy the city; and the visions were like that which I saw by the River Chebar; and I fell on my face. Then the glory of Jehovah came into the temple through the east gate. And the spirit took me up, and brought me into the inner court; and, behold, the glory of Jehovah filled the temple.

 

[Sidenote: Ezek. 43:6-9] Then I heard One speaking to me from the temple, as he stood by me. And he said to me, O man, this is the place of my throne, and the place for the soles of my feet, where I will dwell in the midst of the Israelites forever. And the house of Israel, they and their kings, shall no more defile my holy name with their idolatry and with the corpses of their kings by placing their thresholds by my threshold, and their door-posts by my door-post, with only a wall between me and them, thus defiling my holy name by the abominations which they have committed; therefore I have destroyed them in mine anger. Now let them put away their idolatry, and the corpses of their kings far from me, that I may dwell in the midst of them forever.

 

[Sidenote: Cor. Ezek. 44:9-14] Therefore thus saith the Lord Jehovah, 'No foreigner, consecrated neither in heart nor flesh, of all the foreigners who are among the Israelites, shall enter my sanctuary. But those Levites who went far from me, when Israel went astray, who went astray from me after their idols, shall bear their guilt. Yet they shall be ministers in my sanctuary, having oversight at the gates of the temple, and ministering in the temple; they shall slay the burnt-offering and the sacrifice for the people, and they shall stand before them and minister to them. Since they were wont to minister to them before their idols and were a stumbling block of iniquity to the house of Israel; therefore I have taken a solemn oath against them,' is the oracle of the Lord Jehovah, 'and they shall bear their guilt. And they shall not approach me to act as priests to me, so as to come near any of my sacred things, or to those which are most sacred; but they shall bear their shame and the punishment for the abominations which they have committed; I will make them responsible for the care of the temple, for all its service, and for all that shall be done therein.

 

[Sidenote: Cor. Ezek. 44:15-16] But the priests, the Levites, the sons of Zadok, who took charge of my sanctuary when the Israelites went astray from me, shall come near to me to minister to me, and they shall stand before me to offer to me fat and blood,' is the oracle of the Lord Jehovah. 'They shall enter my sanctuary, and they shall approach near to my table to minister to me, and they shall keep my charge.

 

[Sidenote: Cor. Ezek. 44:23-24] And they shall teach my people the difference between the sacred and the common, and instruct them how to discern between the clean and the unclean. And in a controversy they shall act as judges, judging it according to my ordinances. And they shall keep my laws and my statutes in all my appointed feasts; and they shall maintain the sanctity of my sabbaths.'

 

[Sidenote: Cor. Ezek. 45:2-5] When ye allot the land as inheritance, ye shall offer as a special gift to Jehovah, a sacred portion of the land, five thousand cubits long, and twenty thousand cubits wide; it shall be sacred throughout its entire extent. And out of this area shalt thou measure off a space twenty-five thousand cubits long and ten thousand cubits wide, and on it shall the most holy sanctuary stand. It is a holy portion of the land; it shall belong to the priests who are the ministers in the sanctuary, who draw near to minister to Jehovah; and it shall be a place for their houses, and an open space for the sanctuary. Out of this a square of five hundred cubits shall be for the sanctuary, with an open space fifty cubits wide around it. And a space twenty-five thousand cubits long and ten thousand wide shall belong to the Levites, the ministers of the temple; it shall be their possession for cities in which to dwell.

 

[Sidenote: Cor. Ezek. 45:6-8] And as the possession of the city, ye shall assign a space five thousand cubits wide, and twenty-five thousand long, beside the sacred reservation; it shall belong to the whole house of Israel. And the prince shall have the space on both sides of the sacred reservation and the possession of the city, on the west and on the east, and of the same length as one of the portions of the tribes, from the west border to the east border of the land. It shall be his possession in Israel; and the princes of Israel shall no more oppress my people, but shall give the land to the house of Israel according to their tribes.

 

I. The Home of the Exiles in Babylon. From the references in the contemporary writers it is possible to gain a reasonably definite idea regarding the environment of the Jewish exiles in Babylon. Ezekiel describes the site as "a land of traffic, a city of merchants, a fruitful soil, and beside many waters," where the colony like a willow was transplanted [17:5]. The Kabaru Canal (the River Chebar of Ezekiel) ran southeast from Babylon to Nippur through a rich alluvial plain, intersected by numerous canals. Beside it lived a dense agricultural population. On the tells or artificial mounds made by the ruins of earlier Babylonian cities were built the peasant villages. Ezekiel speaks of preaching to the Jewish colony of Tel-Abib (Storm-hill), and the lists of those who later returned to Judah contain references to those who came from Tel-Melah (Salt-hill) and Tel-Harsha (Forest-hill).

 

II. Their Condition and Occupations. It is probable that these mounds were not far from each other and that the adjacent fields were cultivated by the Jewish colonists. Thus they were enabled, under even more favorable conditions than in Judah, to continue in their old occupations and to build houses and rear families as Jeremiah had advised (Jer. 29; Section LXXXVII:35). In Babylonia, as at Elephantine, so long as they paid the imperial tax and refrained from open violence they were probably allowed to rule themselves in accordance with their own laws. The elders of the different families directed the affairs of the community and acted as judges, except in the case of capital offences which were punished in the name of Nebuchadrezzar (Jer. 29 22). Thus for a long time the exiles constituted a little Judah within the heart of the Babylonian empire, maintaining their racial integrity even more completely than the Jews resident in Egypt.

 

Babylonia was the scene of an intense commercial activity. The opportunities and allurements of the far-reaching traffic which passed up and down the great rivers and across the neighboring deserts were eventually too strong for the Jews to resist. Hence in Babylonia, as in Egypt, they gradually abandoned their inherited agricultural habits and were transformed into a nation of traders. In the recently discovered records of the transactions of the famous Babylonian banking house which flourished during the earlier part of the Persian period, under the direction of succeeding generations of the Murashu family, are found many familiar Jewish names. These indicate that within a century after the fall of Jerusalem many sons of the exiles had already won a prominent place in the commercial life of that great metropolis.

 

III. Their Religious Life. With this transformation in their occupation came a great temptation to forget their race and to lose sight of its ideals. The temptation was all the greater because their capital city and temple were in ruins and the belief was widely held that Jehovah had forsaken his land and people and retired to his "mount in the uttermost parts of the north" (Isa. 14:13 Ezek. 1:4). Their actual experiences had proved so fundamentally different from their hopes that there was undoubtedly in the minds of many a dread doubt as to whether Jehovah was able to fulfil his promises. False prophets were also present to mislead the people (Jer. 39:21-23 Ezek. 13:1-7 14:8-10). There is also no indication that the Jews of Babylon ever attempted to build a temple to Jehovah in the land of their captivity. Hence there were no ancient festivals and public and private sacrifices and impressive ceremonials to kindle their religious feelings and to keep alive their national faith. Instead, the imposing religion of the Babylonians, with its rich temples, its many festivals, its prosperous and powerful priesthood, and its elaborate ritual must have profoundly impressed them and led them to draw unfavorable comparisons between it and the simple services of their pre-exilic temple. Nevertheless, in spite of these temptations, there were many who proved themselves loyal to Jehovah. Prayer and fasting and sabbath observance took the place of sacrificial rites. A strong emphasis is laid by Ezekiel on the sabbath. [Sidenote A: Ezekiel 20:12-31; Ezekiel 22:26; Ezekiel 23:38] From this time on it became one of the most important and characteristic institutions of Judaism. Under the influence of the new situation it lost much of its original, philanthropic, and social character and became instead a ceremonial institution. In faithfully observing it the exiles felt that even in captivity they were paying homage to their divine King. The more it took the place of the ancient feasts and sacrifices, the more they forgot that the sabbath was God's gift to toiling man rather than man's gift to God. From the Babylonian exile, also, probably dates that custom of assembling on the sabbath to read the ancient scriptures which represents the genesis of the later synagogue and its service.

 

IV. The Prophecies of Ezekiel. The priest-prophet Ezekiel was the interpreter, pastor, and guide of the Babylonian exiles. He met their problems and proposed the solutions which became the foundation principles of later Judaism. His prophecies fall naturally into four distinct groups: (1) Chapters 1 to 24, which recount his call and deal with the issues at stake in the different Judean communities in the critical years between the first and second captivities. They represent the prophet's work between the years 592 and 586 B.C. (2) Chapters 25 to 32, include seven oracles regarding Ammon, Moab, Edom, Philistia, Tyre, and Egypt, the nations which had taken part in the destruction of Jerusalem or else, like Egypt, had lured Judah to its ruin. The complete destruction of these foes is predicted, and chapter 32 concludes with a weird picture of their fate, condemned by Jehovah to dwell in Sheol, the abode of the shades. (3) Chapters 33 to 39 contain messages of comfort and promise to Ezekiel's fellow-exiles in Babylonia and in the distant lands of the dispersion. They are dated between the years 586 and 570 B.C. (4) Chapters 40 to 48 present Ezekiel's plan for the restored temple and service and for the redistribution of the territory of Canaan, and his belief that Judah's fertility would be miraculously increased. This plan is definitely dated in the year 572 B.C., two years before the prophet's death.

 

V. The Resurrection of the Dead Nation. Ezekiel dealt with the problems of his fellow-exiles concretely and from a point of view which they could readily understand. He fully realized that if the faith of the people was to be saved in this crisis a definite hope, expressed in objective imagery, must be set before them. With the same inspired insight that had prompted Jeremiah to purchase his family estate in the hour of Jerusalem's downfall, Ezekiel saw that Jehovah would yet restore his people, if they would but respond to the demands of this crisis. His message was, therefore, one of hope and promise. In the memorable chapter in which he pictures a valley filled with dry bones, he aimed to inspire their faith by declaring that Jehovah was not only able but would surely gather together the dismembered parts of the nation and impart to it new life and activity. The prophet was clearly speaking of national rather than of individual resurrection. Like Jeremiah, he anticipated that the tribes of the north and south would again be united, as in the days of David, and that over them a scion of the Davidic house would rule as Jehovah's representative. He also assured them that Jehovah would come again to dwell in the midst of his purified and restored people.

 

VI. The Divine Shepherd. In the thirty-fourth chapter Ezekiel deals with the same theme under a different figure. First he traces the cause of the exile to the inefficiency and greed and oppression of the earlier shepherds, the rulers like Jehoiakim, who had scattered rather than gathered and led the people intrusted to them. Now Jehovah himself, the great Shepherd of the People, will arise and gather his flock, and lead them back to their home and give them a rich pasture. Over them he will appoint a descendant of David, but this prince shall be shorn of his ancient kingly power.

 

Ezekiel also presents in his characteristic, symbolic form the promise that Jehovah will now fulfil the popular hopes and destroy the wicked foes who have preyed upon his people, and thus vindicate his divine rulership of the world. In one passage Judah's worst foes, the Edomites, represent aggressive heathendom. Again, in a still more impressive picture, suggested by an experience in his own childhood when the dread Scythians swept down from the north, he portrays the advance of the mysterious foes from the distant north under the leadership of Gog (38, 39). When they are already in the land of Palestine, the prophet declares, Jehovah will terrify them with an earthquake, so that in panic they shall slay each other, as did the Midianites in the days of Gideon, until they shall all fall victims of Jehovah's judgment. Ezekiel thus revived in the changed conditions of the exile that popular conception of the day of Jehovah which the earlier prophets had refused to countenance. It was the prophet's graphic way of declaring that Jehovah would prepare the way for the return of his people, if they would but respond when the opportune moment should arrive. Later Judaism, however, and especially the apocalyptic writers, interpreted literally and developed still further this picture of Jehovah's great judgment day until it became a prominent teaching of later Jewish and Christian thought.

 

Similarly Ezekiel declared that the barren lands of Judah would be miraculously transformed and rendered capable of supporting the great numbers of the exiles who should return. In this respect Ezekiel became the father of the later priestly school to which belongs the author of the book of Chronicles, in whose thought the events of Israel's history came to pass, not through man's earnest effort and in accordance with the established laws of the universe, but through special divine interposition. It is difficult to determine whether Ezekiel himself was simply endeavoring to state dramatically that Jehovah would fully anticipate the needs of his people, or whether he did actually anticipate a series of prodigious miracles.

 

VII. Ezekiel's Plan of the Restored Temple. Ezekiel, being a true prophet, fully realized that the fundamental question regarding the future of his race was not whether they would be restored to their home but whether or not they would guard against the mistakes and sins of the past and live in accord with Jehovah's just demands. The solution of this question which he proposes reveals his priestly training. With infinite pains and detail he develops the plan of a restored temple and ritual. The details were doubtless in part suggested by his remembrance of the temple at Jerusalem and in part taken from the great temples of Babylon. By means of this elaborate picture he declared his firm conviction that his race would surely be restored. His chief purpose, however, was to impress upon the minds of his people the transcendent holiness of Jehovah and the necessity that he be worshipped by a holy people. The entire plan of the temple, of the ritual, and even of the allotment of the territory of Canaan was intended to enforce this idea. His plan, if adopted, was calculated to deliver the people from the temptations and mistakes of the past. With this end in view Jehovah's sacred abode was guarded with massive double walls and huge gateways. Only the priests were allowed to enter the inner court, and a sharp distinction was made between the priests who were the descendants of Zadok and the Levites whose fathers had ministered at the many sanctuaries scattered throughout the land of Israel. The territory immediately adjacent to the temple was assigned to the priests and Levites, and its sanctity was further guarded on the east and west by the domains of the prince. His chief function was, not to rule, as had the selfish and inefficient tyrants who had preceded him, but to provide the animals and the material requisite for the temple service. The territory on the north and the south of the temple was assigned to the different tribes of Israel.

 

No political or social problems clouded the prophet's vision. The entire energies of priest, Levite, prince, and people were to be devoted to the worship of the Holy One, whose restored and glorified sanctuary stood in their midst. Thus it was that Ezekiel reversed the ideals of the pre-exilic Hebrew state and presented that programme which with many modifications was adopted in principle at least by the post-exilic Judean community. In place of the monarchy appeared the hierarchy; instead of the king the high priest became both the religious and the civil head of the nation. Soon the Davidic royal line disappeared entirely, and the interests of the people centred more and more about the temple and its ritual. Although Ezekiel's vision was not and could not be fully realized, except by a series of miracles, this devoted priest-prophet of the exile was in a large sense the father of Judaism.

 

 

 

Section XCIII. THE CLOSING YEARS OF THE BABYLONIAN RULE
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