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				1. During the dark half century, which followed the destruction of Jerusalem in 586 b. c. and which is known as the period of the Babylonian exile, Jewish historians found but one political event which they deemed worthy of recording. The second Book of Kings closes pathetically with a short note telling of the release of the Jewish king Jehoiakin from his long confinement in Babylonian prisons. Their silence is all the more significant because the period was by no means one of literary inactivity. It emphasizes the fact that the real history of this important epoch is not the record of external events, but of the mighty struggles and transformations going on within the souls of the Jewish exiles, who were scattered throughout the great Babylonian empire. That record is found in no connected narrative, but must be reconstructed from the sermons of prophets and the songs of poets. These, however, represent the testimony of earnest, inspired men who themselves saw and felt that of which they spoke, so that during the Babylonian exile the inner life of the Jewish people is revealed as at no other epoch in their history.

			2. During the fateful years which intervene between the first and second deportation, Jeremiah describes, in the twenty-fourth chapter of his prophecy, the character of the first group of exiles who were carried away with Jehoiakin, while chapter xxix. contains a pastoral letter which he wrote to them in their new home. Chapter xliv. introduces us, through the stern preaching of the aged prophet, to the exiles in Egypt, among whom he spent his last days. The section, 1. 2 to li. 58, which treats of the destruction of Babylon, clearly reflects an age subsequent to that in which Jeremiah lived and labored and is therefore an important source for the period under consideration. The exiles in Babylon to whom it is addressed are not urged to “build houses and dwell in them,” as they were by the great prophet in his pastoral letter (xxix.); but instead they are earnestly exhorted to flee with all possible haste from the doomed city (l. 8; li. 6, 45). The long years of exile predicted by Jeremiah are Hearing a close. Babylon’s destroyers are already upon the northern horizon (l.3, 9, 41); in fact, the author of the section calls them by name; they are the Medes (li. 11), and at their head is Jehovah’s agent of destruction. This leader can be no other than Cyrus, who in 549 b. c. after becoming master of the Median empire (sect. 63), entered upon that career of conquest which ended a decade later, as the prophet predicts, in the capture of Babylon. The evident exultation with which the impending overthrow of the mighty city is proclaimed, also reflects the experiences of one who had himself felt the pains of the Babylonian exile, rather than the experiences of Jeremiah, who at the final destruction of Jerusalem was liberated by the conquerors (xxxix.), and who in his latest breath continued to declare that the Babylonian king was carrying out Jehovah’s will among the nations (xliv. 30). The many passages which reveal familiarity with exilic prophets, and the style, which is more diffuse than that of Jeremiah, furnish additional evidence which indicates that the author was some unknown prophet, perhaps a disciple of Jeremiah, writing during the period following 549 and preceding 539 b. c. The notice in li. 59-64 of a prophecy written by Jeremiah concerning the evil that would come upon Babylon, probably gave the suggestion to the later editor which led him to place these chapters in their present setting.

			3. Ezekiel, naturally a man of method, and writing in the calm of the exile, carefully dated most of his prophecies. His work began in the year 592 and his latest prophecy is dated 570 b. c. (i. 2; xxix. 17). During the six years which immediately preceded the final destruction of Jerusalem, his energies were chiefly devoted to the consideration of the grave moral and political dangers which imperilled the existence of the Judean kingdom. Chapters i. to xxiv. record this activity and contain only chance suggestions concerning the thought and conditions of the exiles who shared the captivity with him. Chapters xxv. to xxxii. consist of foreign prophecies, written for the most part contemporaneously with the fall of Jerusalem. As soon as the Jewish sanctuary lay in ruins, Ezekiel turned his entire attention to the exiles in Babylon, in whom he recognized the preservers of the best religious life of his race. The remainder of his book (xxxiii. to xlviii.), written between the years 585 and 572 b. c. is the monument of his devotion to them. Chapters xxxiii. to xxxix. constitute the best extant historical source for the earlier half of the exile; while xl. to xlviii. contain Ezekiel’s program for the restored Jewish state, which he predicted would ultimately be reestablished in the land of Canaan with Jerusalem as its centre.

			4. Certain chapters of the Book of Isaiah reflect, not the problems and storms of Assyrian invasion which agitated the people of Judah, to whom Isaiah, the son of Amoz, addressed his stirring sermons, but instead the totally changed conditions amidst which, two centuries later, the Jewish exiles in Babylon moved. When one recalls the tendency, so strong in later circles, to assign all anonymous pieces of literature to some earlier writer, who figured as the chief representative of the department of thought to which he belonged, the inference that the Book of Isaiah contains prophecies from other and later hands, causes no surprise. The same habits of editorship, which, in an age when the modern historical and literary methods of determining date and authorship were unknown, assigned all ancient Hebrew proverbs and many very late books, like Ecclesiastes and the Wisdom of Solomon, to Solomon, the majority of the Psalms to David, many apocalyptic writings to Enoch, and all the laws to Moses, most naturally influenced later editors to attribute certain anonymous prophecies to the prince of prophets. The author of the Gospel of Mark, in the opening of his narrative (i. 2), illustrates the same tendency when he introduces a quotation, the first part of which comes from the Book of Malachi (iii.), with the words “even as it is written in Isaiah, the prophet.” No thoughtful student can fail to recognize a providential influence in this harmless custom, which preserved many a priceless literary treasure from the oblivion which otherwise threatened to engulf it; for the succeeding ages were prone to give more attention to the name associated with a given writing than to the eternal message which it contained.

			5. Even a cursory reading of the section, Isaiah xiii. 2 to xiv. 23, furnishes conclusive evidence that its historical background is the Babylonian exile. Already Babylon, which in the days of Isaiah was, like Judah, a vassal state subject to Nineveh, has passed the zenith of its power and is declining. The author bids his fellow exiles unite in a song of exultation over the impending destruction of this harsh taskmaster, who has so long oppressed them (xiv. 323); for his fall means for them restoration to their native land and the rebuilding of their destroyed temple. The agents of Babylon’s overthrow, as in Jeremiah li. 11, are mentioned: the Medes, who in the days of Isaiah, the son of Amoz, were known only as a mountain people whose territory furnished a favorite field for Assyrian conquest. The language and religious ideas of the passage also present far more affinities with the writings of exilic prophets than with those of Isaiah, Thus the evidence becomes cumulative that the author was some unknown prophet living not long before the capture of Babylon. The absence of a distinct reference to Cyrus suggests that the section was written either a short time before or not long after 549 b. c. when the Median empire merged into the Persian.

			6. The same age and general conditions constitute the background of the sublime message of comfort and inspiration contained in chapters xl. to lv. of the Book of Isaiah. To the stirring political movements which characterized the closing years of Babylonian rule, there are clear and repeated references. The deliverer, who in Jehovah’s providence is to restore the Jewish exiles to their desolate land and city, is not a distant people, but the advancing conqueror Cyrus, Jehovah’s anointed, toward whom the eyes of the captives were eagerly turning (xli. 2; xliv. 28; xlv. 1). The energies of the prophet are not devoted, as were those of Isaiah ben Amoz two centuries before, to directing the policy of Judah in right channels, nor to correcting moral or social wrongs; but instead his aim is to encourage and inspire the halting exiles to return, and to offer themselves and their interests in Babylon to the noble service of rebuilding their city and temple, when once the opportunity comes, which he sees fast approaching. The Messianic ideals are also very different. The condensed, stately, and abrupt diction of the earlier prophet, characterized by its peculiar phrases, is exchanged for the flowing, highly developed, closely connected, and often impassioned style which is begotten by quiet meditation and study rather than by public preaching. Many expressions peculiar to chapters xl. to lv., as for example “seize his right hand,” “call by name” (xlv. 1, 3, 4; compare Cyrus Cyl. 12), are at once recognized by the student of Assyrian and Babylonian literature as characteristic of the court language of Babylon. These water marks, as well as the vivid historical allusions, confirm the conclusion that the prophet was personally acquainted with the political life of the doomed city. His new conception of Jehovah and of the divine will reveals the development of thought during the two revolutionizing centuries which intervene between Isaiah and the great prophet, who proclaims to the exiles in Babylon the new and glorious message which Jehovah has revealed to his waiting heart.

			7. Since the remaining chapters of the Book of Isaiah present striking variations in style, thought, and especially in the historical background which they reflect, they are reserved for later consideration; but, notwithstanding the occasional evidence of the work of later editors, which sometimes obscures the original thought, no one can seriously question the unity of the sections xl. to lv. These chapters as a whole are illuminated by the same fervid spirit, the same powerful figures, the same dramatic power, and the same breadth of vision, elements which were united to such a, remarkable degree in the productions of no other Old Testament writer. The one theme also is restoration; and running through all is the new and marvellous conception of service, which makes the section unique. The same themes are repeatedly treated, and certain passages, as for example those which describe the servant of Jehovah, constitute distinct units, independent of each other, and only loosely connected with the general context. These facts suggest that the whole, like the Book of Jeremiah, is made up of smaller tracts written at different times and finally combined by the prophet himself, or possibly by one of his disciples.

			8. In the collection contained in chapters xl. to xlviii., Cyrus is the central figure, and the fall of Babylon is predicted as something still anticipated in the future. The critical period between 549 and 539 b. c. is, therefore, established as the background of the section. In chapters xlix. to lv. attention is focused more and more on Jerusalem, suggesting that the hour was near at hand, if it had not already arrived, when the conquest of Babylon by Cyrus made it possible for the Jews to turn their faces toward the sacred city. Certain references might be regarded as evidence that when the author wrote he already stood on the soil of Canaan; but the language as a whole is best satisfied by the hypothesis that he was still in Babylon, urging his reluctant countrymen to improve the opportunity which opened to them and, by devoting themselves loyally and unreservedly to the arduous task of rebuilding their capital city, to reap the blessings which Jehovah was ready to bestow. This clarion call to duty may, it is true, have been issued at any time during the following century, while the struggling community in Canaan longed and prayed for a general return of their race; but the superlative exaltation of its language and thought proclaims it to be from the same inspired spirit who speaks to the exiles in the preceding chapters, and the stirring days which witnessed the conquest of Babylon by Cyrus furnish the only entirely satisfactory background.

			9. The pitiful group of Jews who were permitted by the Babylonians to remain in Judah were not left without spokesmen to voice their grief. The shortest and saddest of the prophetic books—Obadiah—fixes our attention upon conditions in Palestine. Its theme is the denunciation of the conduct of Judah’s hereditary foes, the Edomites, in the hour of Jerusalem’s humiliation. The hostility between these rival Semitic peoples extended through many centuries, and its details are frequently veiled in such obscurity that it is impossible to determine with certainty what are the exact events to which the prophet alludes. The close parallel in language as well as thought, between Jeremiah xlix. 7-22, and Obadiah 1-7, indicates that one is quoted from the other, or both from a common source. The prophecy may have been finally edited during the Persian period, but on the whole the testimony of the varied evidence is that the author of the Book of Obadiah incorporated the words of an earlier prophet, and wrote during the opening years of the exile, referring to wrongs which perhaps he himself witnessed.

			10. Another remarkably vivid picture of the scenes attendant upon the destruction of Jerusalem, and of the feelings with which the scattered exiles regarded those events, is preserved in the Book of Lamentations. From the third or fourth century b. c. comes a tradition, adopted by the translators of the Septuagint, that Jeremiah wrote these elegies. The element of prophecy which runs through the book, the elegiac tone and certain expressions which characterize it, recall many passages in the sermons of that prophet. That he survived the destruction of Jerusalem is well known, and, therefore, no one can assert absolutely that there is not a basis for the tradition that Jeremiah was the author. On the other hand, the alphabetical arrangement of the verses in chapters i. to iv., according to which in the Hebrew each succeeding verse (or, as in the case of chapter iii., each group of three verses) begins with a succeeding letter of the alphabet, reveals an artificiality which is the antithesis of Jeremiah’s ordinary style. Many surprising expressions, foreign to his prophecies, also occur. Frequently the point of view is not that of the Jeremiah whom we know, but of the people whose errors’ he combated (i. 21, 22; ii. 9; iv. 17, 20). In the light of Jeremiah xxxi. 29, 30, the statement (v. 7) that “our fathers have sinned and are not; and we have borne their iniquities” would be a direct contradiction to one of the prophet’s most positive doctrines. Certain striking analogies with Ezekiel’s sermons suggest familiarity with his utterances (compare ii. 14a, with Ezek. xiii. and xxii. 28; ii. 4 with Ezek. xxiv. 16, 21, 25). In chapter v. the different point of view, as well as the absence of the alphabetical arrangement, raises the additional question whether one or several authors are represented in the book. Certainly in the closing chapter the strong hope of speedy restoration, repeatedly expressed in the preceding chapter, is supplanted by the wail, “Wherefore dost thou forsake us forever?” (v. 20a). On the whole the conclusion most in accord with all the facts is that the book consists of two or more originally independent sections, and comes from certain disciples of Jeremiah or Ezekiel, familiar with conditions in Palestine during the period of their nation’s humiliation. The testimony of the book, therefore, like that of most of the sources for the period, is of the highest value, because it is practically contemporaneous with the events and conditions which it records. Several psalms, as, for example, the forty-second and forty-third, also voice the lamentations of faithful souls deprived of the enjoyment of their land and sanctuary. It is not impossible that they come from the period of the exile; but the absence of any clear historical allusions and the difficulty in establishing their date with certainty preclude their use as definite historical sources.

			11. Certain other biblical and apocryphal writings, although not possessing the value of contemporary documents, preserve the impressions and dim memories of succeeding generations respecting the period under consideration. Of this character is Psalm cxxxvii., which recalls the feelings of the Jewish exiles beside the canals of Babylon. While the Book of Daniel is commonly recognized as a literary product of the postexilic period (see sect. 261), the stories preserved in chapters i.-vi. are suggestive of the opportunities and experiences which came to gifted Jews in the lands of the exile. In the Greek version of the Book of Daniel are also incorporated two late Jewish tales which shed some reflected light upon the conditions of the Jews in the dispersion. At the beginning of the book is introduced the “History of Susanna,” which relates how a beautiful Jewess of Babylon, betrayed by two elders of her people, was rescued from an unjust death by the inspired wisdom of the youthful Daniel. At the close is found in the Septuagint the fantastic story of Bel and the Dragon, which tells how Daniel exposed the deceptions of the priests of Bel and slew a great dragon which had become an object of popular worship. With the name of Baruch, Jeremiah’s faithful scribe, was also associated in later time a group of prayers, confessions of national sin, and messages of consolation for the exiles, which are preserved in the apocryphal Book of Baruch. The work is clearly of composite authorship, but the section preserved in chapters i. 15 to iii. 8 may well come from the latter part of the Persian or the beginning of the Greek period, and reflects the attitude of the Jews of Palestine and of the dispersion toward the long series of national woes which was inaugurated by the disaster of 586 b. c.

			12. At several points the writings of Josephus, the Jewish historian, supplement the biblical sources. Born in Jerusalem about 37 a. d., possessed of a good education, identified with his nation’s history, and subsequently patronized by the Roman emperors Vespasian and Titus, he received a rare preparation for the literary work which he undertook. Unfortunately he wrote as a partisan Jew and not as an impartial historian, and, therefore, it is necessary to make constant allowance for his personal point of view and for his tendency to exaggerate or to omit facts uncomplimentary to his race. In his three great works, “The Antiquities of the Jews,” “The Jewish War,” and “Against Apion,” he has preserved, however, a mass of valuable facts, no longer accessible elsewhere. For the earlier Hebrew history his one source was the biblical narratives, which are obscured rather than elucidated by his treatment. Respecting the period of the exile, he cites, in his treatise “Against Apion,” from earlier extra-biblical historians. Chief among these authorities was the Babylonian priest Berosus, who lived in the time of Alexander the Great, and who translated a history of Babylonia into Greek. As a rule the statements of Berosus have been substantiated by later discoveries. The same cannot be said of the Halicarnassan historian, Herodotus, at least when he treats of Oriental history, nor of his rival, the Persian historian Ctesias. Their petty jealousy of rival historians, their credulity and its kindred fault, lack of accuracy, make it necessary constantly to test their statements. Notwithstanding these grave faults, they furnish a wealth of valuable facts for the reconstruction of Babylonian and Persian history.

			13. Fortunately we are no longer wholly dependent for our information respecting the contemporary history upon the traditions retailed by later writers. The kings who were the chief actors in the events of the period, now speak to us directly through their inscriptions. A large collection has been discovered, dating from the long reign of Nebuchadrezzar. With almost no exception, they all tell of his great building enterprises; while he describes these in great detail, he makes only general reference to his conquests. The most important literary monument of his reign is the so-called “East India Inscription,” consisting of ten columns, which introduces us to the inner religious life and motives of the great ruler, as well as to his more important achievements. Several short building inscriptions have also been found, dating from the reign of Neriglissar, which in spirit and character closely resemble those of Nebuchadrezzar. The reign of Nabonidus, the last king of Babylon, is illumined by five or six important inscriptions, which revolutionize our conception of the period. In connection with the descriptions of his archaeological excavations and temple repairs, are found not a few incidental historical references of the greatest value. His coronation inscription, discovered and published only recently, throws much light upon the events preceding and connected with his accession. The so-called “Nabonidus-Cyrus Annals” also give a condensed account of the conquests of Cyrus and the final capture of Babylon. The great conqueror himself now speaks to us, through a historical inscription which bears his name, and tells of the different steps which led to his gaining possession of the powerful city, and of the principles which guided him in his treatment of the conquered. With the aid of these varied sources of information, it is possible to reconstruct a definite picture of the conditions which constituted the background of the life and thought of the Jews during the half century when their intellectual and religious life centred in Babylon.

			
				
			







              
          



    
            

  
  
  	
    		

    		II.THE DISPERSION OF THE JEWS

  	

  

  

  


	


				14. Viewed as an event in the world’s history, the exile was a mere incident in the execution of the policy which the Assyrians and their successors, the Babylonians, adopted in their treatment of all nations who refused to submit to their rule. While the vassal states paid regular tribute, they were allowed to retain their own integrity and political organization. If, however, they repeatedly revolted, their permanent submission was insured by extinguishing all traces of independent national life. Deportation of the inhabitants, and recolonization of the territory by subjects transported from other parts of their empire, was the drastic method which the conquerors universally employed. Judah’s annihilation was the more complete, because not once, but three times, it incurred their dire displeasure. By the first deportation, which occurred in 597 b. c. the young King Jehoiakin, his immediate family, the nobles, warriors, and skilled artisans of the kingdom were transported to Babylon. According to the account in II. Kings xxiv. 14-16, the total was ten thousand, of which seven thousand were warriors, one thousand artisans, and presumably the remaining two thousand nobles and officials (compare Jer. xxix. 2). The estimate, of course, is general, and makes no mention of the women and children who were allowed to accompany their husbands and fathers, and who may well have increased the numbers to thirty or forty thousand.

			15. Eleven years later, in 586 b. c. another unsuccessful revolt of the Judeans led the Babylonians to institute still more extreme measures. Not even the common mob in Jerusalem, or those who early in the siege had fled to the camp of the conqueror, escaped deportation. The record in II. Kings xxv. 8-11, gives no detailed statistics, but suggests that a large proportion of those captured were deported. The author of Jeremiah lii. 28, 29, estimates the numbers carried away at this time (reading the seventeenth for the seventh year, which is probably a scribal error) from the villages of Judah, at three thousand and twenty-three; while those deported from Jerusalem, which was captured during the following year, number eight hundred and thirty-two, giving a total of three thousand eight hundred and fifty-five. As is always the case, unless distinctly stated, these numbers, which appear to be derived from an exact census, refer only to the men, suggesting that the total number carried away to Babylon in the second deportation was between twelve and fifteen thousand. From the narrative iii II. Kings and from Jeremiah xl. to xliii., we learn that the Babylonians left behind a few of the ruling class who had remained loyal, and the poorer inhabitants that they might till the soil and prevent the land from becoming a complete desolation. At their head was placed a trusty governor, Gedaliah. For a period all went well. Then through the treachery of a neighboring prince he, with his immediate followers, was slain. The rest of the Jewish community fled to Egypt. It was probably to avenge this deed that the Babylonians again, in 581 b. c. took occasion (as recorded in Jeremiah lii. 30), to deport seven hundred and forty-five more men, or in all about two thousand five hundred souls. Accepting these figures as a basis, the total number carried into Babylon in connection with the three deportations was about fifty thousand. Compared with the twenty-seven thousand two hundred and ninety deported according to the Assyrian inscriptions from the city of Samaria at the time of its final fall in 722 b. c. this estimate seems reasonable. Furthermore, the sources from which the data are derived were probably written within a generation or two after the different deportations took place, and, therefore, may with good reason be regarded as reliable. The natural tendency on the part of a patriotic historian would be to minimize rather than to exaggerate numbers in a narrative so distasteful to him. The large number of Jews, found in Babylon and the East during the succeeding centuries, also confirms this estimate.

			16. The Jews deported to Babylon represented, however, only a fraction of the former population of Judah, and certainly only a part of those who were driven into exile by the repeated disasters which overtook their nation. The numbers who quickly rallied about the standard of Gedaliah after the deportation in 586 b. c. indicate that a large proportion, if not a majority of the Jewish people remained in and about Judah. “We are many” was the testimony of “those who inhabited the waste places in the land of Israel” at this time (Ezek. xxxiii. 24). The caves to the south and east of Judah, which had proved secure hiding places during lesser crises in the history of the Hebrew race, doubtless shielded not a few fugitives until the Babylonian soldiers withdrew. From Jeremiah xl. 11, it appears that some found a temporary asylum in Moab, Ammon, Edom, and the other lands encircling Canaan, from whence they returned as soon as a favorable opportunity offered. The fact that the Babylonians did not deem it necessary to introduce colonists from other parts of their empire is in itself evidence that great numbers of the Judeans continued to develop the resources of their native land.

			17. In view of the close political and commercial relations which had long existed between Egypt and Judah, it was most natural that the majority of those who fled from before the Babylonians, should take refuge in the land of the Nile. Hosea’s references to Egypt as one of the lands of the exile (ix. 6; xi. 11) indicate that the Israelites, a century and a half before, when their nation was destroyed by Assyria, set the example which their southern kinsmen followed in very similar circumstances. Even after the first Jewish deportation, Jeremiah addressed his prophecy to them “that remain in this land (Judah) and to them that dwell in the land of Egypt” (xxiv. 8). If, as this reference plainly indicates, in 597 b. c. an important part of the Jewish race, as well as many descendants of the Northern Israelites, were already found in Egypt, their numbers must have been later greatly increased. When it became evident that Judah was doomed, patriots who believed the words of the true prophets recognized that they could serve their country better by going for a time into voluntary exile in Egypt than by remaining to fall into the hands of the Babylonians. The strength of this tendency to seek refuge in Egypt was clearly illustrated at a subsequent date, when, after the murder of Gedaliah, his followers emigrated en masse to the land of the Nile. At Tahpanhes, on the eastern border of Egypt, they established themselves. Other centres of Jewish colonization were Migdol, also a border town (as its name “watch tower” indicates), about twelve miles from Pelusium, Noph, which is identified with the ancient city of Memphis (compare Ezek. xxx. 13), and the country of Pathros, which is probably a designation of the territory of southern Egypt (Jer. xliv. 1; Ezek. xxx. 13-18). Thus while many Jews remained on the borders of Judah, others found homes in the southernmost province of the new land of their adoption. The reference in Ezekiel xxx. 6 implies that they were found as far south as Syene, on the island Elephantine, in the Nile.

			18. Unfortunately there are no definite data from which to determine how many Jews were to be found in Egypt at the beginning of the exile. Jeremiah xliv. 15 speaks of them as constituting a “great assembly.” When one recalls how accessible from Jerusalem was the land of the Nile, and that it alone offered to the refugees a friendly asylum beyond the pale of Babylonian influence, the conviction deepens that about the year 580 b. c. a very large proportion, if not a majority, of the former inhabitants of Judah were found in Egypt. For more than a decade the current of Jewish population had been setting in that direction, powerfully accelerated as it was by the disintegrating blows dealt to Judah by Babylon. If Jeremiah had not deemed it more important to cast his fortunes with his countrymen who remained behind, than with the stronger type who were deported to Babylon, a most important chapter in the history of the Jewish race would have been unrecorded. As it was, after he died the Jews in Egypt had no Ezekiel or prophet like the Babylonian Isaiah, so that we are dependent partially upon inference in reconstructing the probable course of events; but it is obvious that the exiles in Egypt were a factor which can no longer be ignored in the study of the history of the Jewish race during the Babylonian exile, and especially during the succeeding period of reconstruction.

			19. Ancient Semitic history presents many examples of the deportation of nations, but no instance of such a complete and widespread dispersion as that which was the sad lot of the race of shepherds and agriculturists who inhabited the uplands of Canaan. Ezekiel and all the other writers of the period declare that “they were scattered upon all the face of the earth” (Ezek. xxxiv. 6; xxxvi. 19). Throughout at least the world dominated by Nebuchadrezzar, from the desert of Sahara to the uplands at the east of the Tigris, were to be found colonies of Jews. Three centres of Jewish population, however, may be distinguished: the first was Palestine itself, the second was Egypt, and the third Babylon. The character of the colonists in the three centres and the conditions under which they lived were so radically different that each must be studied independently.

			
				
			







              
          



    
            

  
  
  	
    		

    		III.THE CHARACTER AND CONDITION OF THE JEWS IN PALESTINE AND EGYPT

  	

  

  

  


	


				20. The destructive wrath of Babylon, like that of Rome six and a half centuries later, was visited chiefly upon Jerusalem, the political and religious centre of the Jewish race. As a result it became a complete desolation, “the haunt of jackals” (Lam. v. 18). There is no evidence that the smaller towns of Judah were subjected to the same drastic treatment. The Jews deported to Babylon in the first and largest deportation were all taken from Jerusalem. Not only did the comparative insignificance of the towns protect them, but they also saved themselves by surrendering to the conquerors at a much earlier stage of the war. According to the largest possible estimate, less than five thousand men were deported from the villages outside Jerusalem. The references in Jeremiah xl. indicate that many of them, like Mizpah and Netophah, survived, although, of course, their population was decimated by the ravages of war and of deportation. To leave behind a part of the native population was in perfect harmony with the wise constructive rule and humane spirit of Nebuchadrezzar. His ambitions, which already contemplated the conquest of Egypt, prompted him to develop, at any cost, the resources of Palestine, that his army might have the necessary base of supplies in case of a western campaign. This fact explains his attempt to revive the Jewish state under Gedaliah, even after Jerusalem had been laid in ruins. Contemporary writers, as well as the facts of subsequent history, testify that only the poorer and more ignorant were left behind in Palestine. In the East the peasants are always the ones who survive repeated waves of conquest. They also would be the last to revolt, and could best conserve the interests of Babylon. After the murder of Gedaliah, the conquerors took care that there should be no leaders among the remnant in the land. Gradually, however, as the years went by, prominent exiles undoubtedly found their way back to Judah from the immediately adjacent countries, like Edom, Moab, Ammon, and Egypt, where they had found a temporary place of refuge, just as earlier they rallied about Gedaliah (Jer. xl. 7-12).

			21. The condition of those who clung to their beloved hills was anything but desirable. The loose rule of the Babylonians in Palestine was in itself galling. The poet of the remnant laments that:

			Servants rule over us:

			There is none to deliver us out of their hand.2

			The usual wrongs of an Oriental provincial government, injustice and extortion, were not lacking (Lam. v. 4). Since all independent political organization was denied the Jews in Palestine, they were the easy prey of the robber tribes who encircled them. The pent-up hatred of generations was visited upon their heads. Such wails as:

			We get our bread at the peril of our lives,

			Because of the sword of the wilderness.

			Our skin is hot like an oven,

			Because of the burning heat of famine;3

			or:

			They, who are mine enemies without cause,

			Have chased me sore like a bird,4

			tell the story of wrong and helpless suffering. Others:

			They have cut off my life in the dungeon,

			And have cast a stone upon me;5

			The young men bare the mill,

			And the children stumble under the wood6

			suggest the slavery which was the fate of many at the hands of their pitiless foes.

			22. These conditions, which continued with little interruption for many generations, alone explain the bitter imprecations which appear on almost every page of the prophecies and poems of the period. Ezekiel devoted not a little time and energy to denouncing and to pronouncing woes upon the hostile nations, who at this time took base advantage of Judah’s humiliation and weakness. Inasmuch as the Ammonites said, “Aha, against Jehovah’s sanctuary, when it was profaned; and against the land of Israel, when it was made desolate; and against the house of Judah, when they went into captivity,” Jehovah will visit upon them all the horrors of conquest (xxv. 3-7). Against Moab, Philistia, and Tyre, he directs similar predictions of coming vengeance. There is no suggestion in the exilic prophecies of any hostility between the Judeans and Samaritans; in fact, as in the passage just quoted, the interests of the descendants of the ancient Israelites and of the Judeans are regarded as the same, and the hope of a union of the two branches of the Hebrew race, who were then united in a common suffering, finds frequent expression. Of all their foes the Edomites are reckoned as the most grievous offenders (Ezek. xxv. 13). They were the people who called forth the bitter diatribe associated with the name of Obadiah. Their treachery at the time of Judah’s downfall, their deeds of robbery, and their “delivery into slavery of those of his who remain in the day of distress,” are the crimes for which they shall be judged (Ob. 11-14). Ezekiel’s words in xxxv. 10 indicate that immediately after the destruction of the Jewish state, that northward movement of the Edomites began which is referred to in the closing verses of the prophecy of Obadiah, and which ended in their being expelled from their original home by the Arabs, and in their seizing the territory of southern Judah (Mal. i. 5). By the end of the Babylonian exile, they appear to have gained possession of the south country, including Hebron and the lowlands to the west (Zech. vii. 7). During the succeeding centuries, they continued to hold the Jewish territory thus acquired, until they themselves were conquered by John Hyrcanus about 130 b. c. It is not strange, therefore, that these hated intruders always figure in the Jewish mind as a type of the foes of Jehovah, and as the enemies of all truth. This northern movement of the Edomites in turn crowded out the clans of the Calebites and Jerahmeelites, who had from the very earliest times intermarried and united with the tribe of Judah (I. sect. 40). Driven from Hebron and the south country, they in time found homes in and about Bethlehem and Kirjath-jearim (compare I. Chrs. ii. 42-49 with ii. 50-55). As before the exile, they continued to affiliate with the Jews, and during the Persian period constituted an important part of the revived community (Neh. iii. 9). In time they were classified as regular clans of the tribe of Judah (I. Chrs. ii.; iv.; Ex. xxxi. 2; xxxv. 30).

			23. In the light of their character and conditions, it is obvious that the religious life of the Jews who remained in Palestine was neither vigorous nor of an exalted type. In a prophecy, dated the twelfth year of the captivity (585 b. c), and directed to those “who inhabit the waste places in the land of Israel,” Ezekiel accuses them of deeds of lust and bloodshed, and of returning to that idolatry which always possessed such an attraction for the weak and ignorant inhabitants of Judah (xxxiii. 25-27). A chance reference in Jeremiah (xli. 5) indicates that certain of the externals of the worship of Jehovah were still kept up in connection with the site of the ruined sanctuary at Jerusalem. Not only from Judah, but also from the old Israelitish cities of Shechem, Shiloh, and Samaria, came bands of faithful pilgrims to lament over the fallen temple and to present meat offerings and incense on the rude altar which they raised there at least as early as the fifth year after the destruction of Jerusalem. If this was permitted so soon after the overthrow of the temple, we may believe that the sacred site became, in succeeding years, more and more the centre of the religious life of the Palestinian Jews. The most prominent priests of the temple were carried into exile, but some were doubtless left behind; and of the descendants of those who ministered at the old shrines abolished by Josiah, there must have been still more. For the most part, ignorant, disorganized, bereft of leaders, some of them robbers and outlaws within the land of their fathers, constantly attacked by merciless foes, it is not probable that the Jews in Palestine made much progress in the knowledge of Jehovah and of his will; instead, the doubts and despair voiced by one of their poets, constantly oppressed them (Lam. v. 19-22). The real development of this period must be sought among their kinsmen in the distant exile. From them came the religious impulses which were destined to determine the character of their history. The Jews in Judah, however, were an important element in the problem of the future of the Jewish race; for they were to furnish, to a large extent, the members of that community which was again to become the objective centre of Judaism.

			24. Intellectually, those who fled to Egypt were superior to those who remained in Judah. In many ways also their environment was more agreeable. Although the motives guiding the Egyptian kings in their relations with the Judeans had been thoroughly selfish, they were the allies and patrons of the fallen people, and, therefore, under obligations to. give them a friendly reception and to concede to them certain privileges. Egyptians, as well as Judeans, were trembling in the presence of the dread foe, Nebuchadrezzar. In the circumstances, the reigning Pharaohs, who depended for the protection of their state more upon foreign mercenaries than native warriors, must have gladly welcomed, as valuable allies, the Jewish refugees who sought a home on their exposed eastern frontier. The majority of the exiles preferred these positions of danger because here they were nearest to their native land, and because they regarded their sojourn in Egypt as transient (Jer. xliv. 28). For these reasons they took up their residence in the frontier towns of Migdol, Tahpanhes, and in the city of Memphis, which was not far distant from the borders of Judah. Since these places were on the direct line of the caravan route to Palestine and the East, they would be in constant communication with their kinsmen, and would be in a position to return whenever conditions were favorable.

			25. The excavations of the Egypt Exploration Fund at Defenneh, the site of the Daphnae of Herodotus and of the Tahpanhes, where the refugees with Jeremiah settled, have thrown much light upon the environment of the Jews in Egypt (see Memoirs, 1886; Tanis, Part II., pages 47-96). The town was located on a sandy desert at the south of a marshy lake, a few miles from the cultivated Delta on the west, and the Suez Canal on the east. Past it ran the main highway to Syria, which it was intended to guard. The ruins of a fort built by Psamtik I., the founder of the town, still remain. Herodotus states that this monarch stationed guards here (ii. 30), and that, until late in the Persian period, it was manned by garrisons whose duty it was to repel Arabian invasions. The character of the remains confirms the testimony of Herodotus that from the first the majority of the population were Greeks. In this frontier territory Psamtik I., about 664 b. c. assigned homes to the Ionian and Carian mercenaries who had helped him to the throne. Jeremiah ii. 16 indicates that, in the days of Necho, Tahpanhes and Noph were important military centres of the Egyptians, and also suggests that Josiah met and was defeated on the plain of Megiddo by Greek mercenaries in the employ of Necho. Herodotus declares that Daphnae became at an early date a base of communication between Egypt and the Greek world (ii. 154). By virtue of its location, it was also a meeting place for eastern and western civilizations. Here Phoenicians, Greeks, Jews, and Egyptians met on common ground. Like Port Said of to-day, its life was in the highest degree cosmopolitan. Its atmosphere was, therefore, most congenial to the Jewish colonists. There they lived together in a community by themselves.

			26. No archaeological remains have been found to recall the residence of the Jews at Tahpanhes, but the marked absence of art treasures coming from the reigns of Psamtik II. and Hophra (594-564 b. c.) is in itself indirect evidence that the Greek population was largely supplanted by Jewish; for the Jewish civilization of this period was not of a character to leave behind permanent monuments. Strangely enough, however, eastern tradition has preserved a distant memory of Jewish occupancy in the name which is still given to the ruins of the fort, Kasr el Bint el Yehudi, “The Palace of the Jew’s Daughter.” The excavations, as well as the testimony of Herodotus, explain the significance of the unusual designation “palace,” for the fort was also used on rare occasions as a royal residence. Many wine jars with the sealings of Psamtik II., Hophra, and Amasis (Aahmes) have been found. Conspicuous among the ruins, at the Northwest of this military residence of the Pharaohs, was the great open-air platform of brickwork referred to in Jeremiah xliii. 8-10. It corresponded to the “mastaba” found in connection with every Egyptian house, and was the common place for social meeting and recreation. Hophra’s successor, Amasis, represented the Egyptian party which was antagonistic to foreign civilization. The Greek colonists and trade were limited to Naukratis, and the Greek garrison was deported from Daphnae. Indeed, this city suffered most from these reactionary measures. It was left desolate and the fort garrisoned by Egyptians (Herod, ii. 154, 179). Thus, at least, by 560 b. c. if they had not already returned to Judah, the Jewish colonists must have been forced to seek homes elsewhere. To the Jewish colonists located, not only at Tahpanhes, but also in other cities, the changed attitude of the Egyptian court toward foreigners must have proved an added incentive to venture a return.

			27. While Jeremiah recognized the intense loyalty of the Jews in Egypt to their native land, he found in their religious life little to commend and much to attack. There is no evidence that they paid homage to the gods of Egypt, or that they completely abandoned the worship of Jehovah; but under the influence of the polytheistic atmosphere in which they found themselves, many of them reverted to the earlier idolatry of their ancestors. As in the days of Manasseh, incense rose from many Jewish altars to other gods than Jehovah. The worship of an old Semitic goddess, the Queen of heaven, whom the Jerusalemites venerated even before the fall of their city (Jer. vii. 18), was especially popular with the women. Herodotus states (i. 131) that the Persians derived the worship of the Queen of heaven from the Assyrians and Arabs. He identifies her with the Greek goddess of love, Aphrodite. This identification is confirmed by the fact that the Assyro-Babylonian goddess of love, Ishtar, is called in the Babylonian prayers, “the Ruler of heaven.” The reaction of the Jews against the reformation of Josiah and the law of Jehovah, in favor of an ancient Semitic goddess, was because they naively interpreted the misfortunes which had overtaken them as evidence of Jehovah’s inferiority to the old gods of Canaan. In reply to Jeremiah’s impassioned remonstrances, they stubbornly asserted that prosperity had come to their fathers in Judah, when they had served the goddess of heaven, and misfortune when they had ceased. Jeremiah could only meet this seemingly plausible but false philosophy of history by a counter-assertion: “Your apostasy to Jehovah made this national judgment, which has overtaken you, an absolute necessity. If you persist in neglecting him, only a few of you will realize the fond hope of your life and survive to return to Judah. Time will prove the truth of my words. When you see the reigning Pharaoh, Hophra, fall into the power of his rival, Nebuchadrezzar, recall my warnings” (Jer. xliv. 15-30).

			28. Whether in his closing years the untiring ministrations of Jeremiah extended the ranks of the faithful few who listened to him, is not stated. Ezekiel, in his latest prophecy, which is dated in April, 570 b. c. fixes his eyes, not on the Jews about him, but upon those in Egypt. Like Jeremiah, he asserts that Hophra is soon to fall before Nebuchadrezzar; but his view concerning the future of his countrymen in Egypt is much more hopeful: “Egypt’s downfall shall be the prelude to the exaltation of the Jews. Then will Jehovah vindicate his promises of restoration, and all shall recognize him as the supreme ruler of the universe” (Ezek. xxix. 17-21). It is a noticeable fact that the more intimately the old Hebrew prophets knew their audiences, the more they found to denounce. The majority of the exiles, whether in Babylon or Egypt, were far from realizing the ideals of their inspired teachers. The weak, the ignorant, and the indifferent were sadly in the majority. Not in large numbers, nor all at once, as the prophets seem sometimes to have hoped and taught, were the Jews destined to realize the divine plan, but gradually, as the few were found who were ready, by fidelity and sacrifice, to co-operate with the Eternal. Jeremiah, in his most despondent moments, never doubted that from the Jews in Egypt a few such immortals would come forth and participate in the revival of their national life (Jer. xliv. 14, 28).

			
				
			







              
          



    
            

  
  
  	
    		

    		IV.THE JEWISH EXILES IN BABYLON

  	

  

  

  


	


				29. All the Jewish writers of the period emphasize the fact that the best elements in their race were to be found in Babylon. Jeremiah, in contrasting those who were deported in 597 b. c. with those who were left behind, likens the former to good figs, while the latter are only vile and worthless. Ezekiel found many imperfections among his countrymen in Babylon, but he never denied their superiority to the remnant in the West. This superiority was a result of the policy of the Babylonians, who carefully removed all the more energetic and gifted leaders of the nation, that none might be left behind to head an insurrection. The ten thousand men deported in 597 b. c. represented in number two-thirds of all the Jewish exiles in Babylon, and certainly more than that proportion of the total intelligence and moral culture. They included the leading princes, officials, prophets, priests, warriors, and artisans of the kingdom (II. Kings xxiv. 14-16; Jer. xxix. 1). With them went their families and servants. As Ezekiel states, the kernel of the nation was thus transferred from Judah to Babylon (xvii. 3-6, 12-14). The prophet’s words (see especially verse 5) imply that this kernel was not divided and planted in three or four widely separated spots, as in the case of the deportation of the people of Samaria in 722 b. c. (II. 104); but that all were permitted to settle in the same locality,

			30. Babylon is always indicated as the goal of the deportation; but unfortunately it is not clear whether the city or the province, lying between the two great rivers, is intended, since both bore the same name. A variety of evidence, however, throws light upon this important question. Ezekiel describes the site as “a land of traffic, a city of merchants, a fruitful soil, and beside many waters,” where the colony like a willow was transplanted (xvii. 5). Psalm cxxxvii. 1, refers to the days when the exiles sat by the rivers or canals of Babylon. Ezekiel states that he lived among the exiles by the river or canal Chebar (i. 3). All these references point to the rich fruitful land, intersected by canals and plentifully watered, which lies to the south and east of the city of Babylon, between the Euphrates and the Tigris. We are not surprised, therefore, that the excavations of the University of Pennsylvania Expedition at Nippur (Series A: Cuneiform Texts, vol. ix. 28, 33) have recently uncovered two tablets, dated in the reign of Artaxerxes I. (464-424 b. c), which refer to the large navigable canal Chebar (Kabaru) not far from Nippur. To the east of the great city of Babylon, in a territory closely connected with it by canals, Nebuchadrezzar established the community which he had transferred from the barren uplands of Judah.

			31. The purpose, which actuated that great monarch in all his public acts, was not to destroy, but to construct. His inscriptions reflect nothing of the barbarous love of war which is so prominent in those of the Assyrian kings. Repeatedly he declares, in all genuineness, that his aim in his conquests was to glorify the name of his gods, and to secure the means wherewith he might rebuild and adorn their temples (East India Inscription ii. 11-29). Building was his master passion. In all his enterprises he succeeded. Out of the crumbling remnants of the Assyrian Empire he created a powerful well-organized state. The city of Babylon, which for generations under the rule of its rivals, the Assyrians, had been allowed to fall into political decay, he rebuilt on a scale far surpassing any other city of antiquity. The old town on the west bank of the Euphrates was enlarged and adorned with new palaces and temples; on the east side of the river a new quarter was added, connected with the old by strong bridges. The whole city, which, like Damascus of to-day, included parks and fields as well as the suburbs of the former town, was encircled by a huge wall many miles in circumference and of incredible height and strength. To facilitate the vast commerce, which was the chief industry of the Babylonians, Nebuchadrezzar built commodious quays on both sides of the Euphrates, and restored and extended the great system of canals which intersected the low, flat territory of southern Babylonia. As in Holland to-day, these waterways were also utilized for irrigation, so that the productiveness of the naturally fertile land about Babylon was marvellously increased. Large reservoirs were constructed, in which the waters of the Euphrates were stored for use in time of need. Into the territory thus developed, colonists from all parts of the empire were introduced; for the vast building enterprises of Nebuchadrezzar called for armies of workmen, and by these forcible means alone was he able in a generation to make the dismantled city the metropolis of the world. The recently discovered coronation inscription of Nabonidus, in a passage which clearly refers to Nebuchadrezzar, declares that “the god called him to repopulate his ruined city,” Babylon (iii. 1). Such a huge population as centred about Babylon, demanded a correspondingly large food supply, and the Babylonians themselves had become a nation of traders rather than agriculturists; hence it is easy to appreciate the motives which prompted the great organizer, when a good opportunity offered, to deport large bodies of agriculturists to the newly developed lands near his capital.
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